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Anirudh Naveen is a second-year undergraduate student pursuing
History Honours from Hansraj College, University of Delhi. A
passionate writer and blogger, he has self-published two books on
Amazon Kindle and also presented a paper on aesthetics at a
conference conducted by Indic Academy. His research interests
extend from medieval south Indian history to modern sporting
history. He aspires to be a historian with a specialization in medieval
Indian history.

Kartik Chauhan (Columnist) pursuing a postgraduate degree in
English, Kartik is a strong proponent of multiplicities: within and
without. Interested in poststructuralism and postmodernisms, he
finds a slippery respite in words – his own and those he reads.
Alternatively, he is also very suspicious of ‘isms’. Adding everyday to
an ocean-like to-be-read pile of books, he is content with all things
literary. Occasionally, he goes out, only to return home with more
books. For his book reviews and poetry, you can find him on
Instagram @karkritiques.

Rishav Devrani is a law graduate from Rajiv Gandhi National
University of Law, Punjab. He is deeply interested in the field
of Human Rights, LGBTIA+ Rights, Law and
Marginalisation, Gender Laws, Intersectional Studies, and
Feminist Jurisprudence.

Shivangi is an undergraduate in Political Science from JMC
and is currently working with the Member of Parliament-Dr.
T. Sumathy as a Research Fellow. Having an academic
knowledge of policy and gender, she aims to work at an
intersection of both to bring about inclusivity in the current
political milieu. She is deeply passionate about writing for the
current policy space and also holds a keen interest in
understanding the issues of the marginalized. Apart from her
interests in research, she loves listening to jazz, resistance
poetry and watching political theater in her spare time.
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GUEST WRITERS
Akansha Sengupta, a second-year student of Elective English
and History at Jesus and Mary College. I perceive literature
and research as a medium to express myself and introduce
significant interventions by the same virtues.

Melekwe Anthony is an award-winning Journalist best known for his
many published works across North America. He currently writes for
WhoWhatWhy New York, Dead Talk Live USA and serves as
Foreign Editor for The Jacksonite Magazine.
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I

welcome you all to the May June issue
of Hindu College Gazette on behalf of
the whole team. We are very excited
to present this new, bimonthly
publication to you and hope that it
provides you with captivating and thoughtprovoking ideas.
Writing this note takes me back to the
time when I first wrote for HCG in my first year
in 2020. And this May June Issue is my first issue
as its Publisher in 2022. The whole journey of it
has been a beautiful experience. HCG has always
provided me with a conducive space to learn and
improve, I have seen myself grow over the years.
And I hope the same for each of you connected
to the gazette. We are students, aiming to be the
voice of other students.
Hindu College Gazette holds a crucial and
very distinct position in the campus and among
its readers base. As we head onto a journey of
producing HCG in the print format, I would like
to take a moment to thank our hardworking
staff, guest writers and columnists for their
contributions. I am super proud of my whole
team of writers, editors and designers. They all
are the backbone of the society. This is a new
journey for all of us and we would need your
support. We aim to provide you with the content
which inspires you and you enjoy it.
By the way on a side note, my first ever
article was never selected for the magazine, so I
am here with all those who wrote for HCG but
their writing pieces couldn’t be published. I
believe in you and we look forward to
connecting with you!

FROM THE PUBLISHER

Happy Reading!
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NEHA YADAV

FROM THE EDITOR IN CHIEF

T

his issue of the Hindu College Gazette is the first
magazine we would be publishing offline, and that
makes it all the more special. While working with our
own writers, I have witnessed the growth in their
journeys as writers and editors since they joined the
team of Hindu College Gazette. I believe for far too
long, writing and publishing has been a closely guarded
bastion of the elite in society and in academia. Hence,
witnessing this growth in our team makes me really
happy. For me, this magazine is an attempt to undo all
these patterns that discriminate against identities,
schools of thoughts, issues, and more than anything,
young voices. In a highly polarized society such as that
we live in, we need to carefully grow and preserve
spaces of intellectual discourse, discussion and writing.
Hindu College Gazette while publishing on
topics of academic interest, makes sure that we become
more accessible as we grow. It has been my conviction
that we make the process of submissions easier, and
editing more supportive so that every writer who has
submitted their work to us, is not just able to refine their
work but also themselves as a writer during the process.
I believe college level magazines should not just solely
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focus on issues which are popular at the moment due
to news cycles, but also issues which remain ever
important for our society as such. That is what this
issue of the magazine also reflects. We have in the issue
an interview of Mr. Bezwada Wilson, a man who has
fought against caste discrimination, especially the
dehumanizing practice of manual scavenging his entire
life. Then we have one of our columnists, Kartik
Chauhan who has written on how winning the Booker
Prize is not Ret Samadhi’s biggest victory, rather, it is
what it achieves with its use of the Hindi language and
how it captures the interest of a large Indian public,
increasingly divorced from literature in its own
languages. Anushka’s article on ‘Untangling girlhood
from Chilldhood’ would probably ring a few bells for
all women readers, as her piece hand holds us and takes
us through our childhood to think of all the ways our
femininity has been shaped by others. There are many
other wonderful pieces which either talk about issues
that have been buried over time, or pieces which take a
recent incident and discuss the patterns behind it.
We sincerely hope that this issue is able to give
you new insight, and you continue to subscribe to our
magazine for more such articles. I am really grateful to
the entire team of writers, editors, designers and the
Senior Council at Symposium for working diligently
towards the making of this magazine. Lastly, I am
grateful to the readers who put in the effort and time to
read and engage with all the content that we produce. If
you have any feedback for me and my team at Hindu
College Gazette, you can write to me herehinducollegegaztte@gmail.com
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THE GREATEST HEIST IN HISTORY: STORY OF
HAITI’S MISERY
By Thana Hussain

Source Credits: iStock

“The two main criminals are France and the United States. They owe Haiti enormous
reparations because of actions going back hundreds of years. If we could ever get to the
stage where somebody could say, ‘We’re sorry we did it, that would be nice.” - Naom
Chomsky, Haiti
7
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Tout moun. se moun.
{Everyone deserves to be treated as a human being.)

Source Credits: The Comversation.

I

f poverty, violence, political unrest, economic
underdevelopment, epidemics, and natural
calamities happen concurrently in a nation it
would lead to a constant and
heart-breaking state of catastrophe. One such story
is of — Haiti— the most impoverished Caribbean
nation in the Western Hemisphere with an endless
string of misfortunes and miseries. In 2020, the UN
Human Development Index ranked Haiti 170th
out of 189 countries. In essence, it is a land full of
misery and suffering.
But what if I say that this is the same country
which was the most lucrative colony that ousted its
French colonial masters? That it is the first modern
nation to outlaw slavery from the very day of its
existence? And it is the world’s first Black-led
republic and the first independent Caribbean state?
Formerly known as Saint Domingue, it was the
richest and the most profitable colony in the world
and brimmed with wealth during slavery to the
point that its most important city, Cap-Français
came to be known as “Paris of the Antilles.’’ In
1711, by formally establishing the city CapFrançais, the French took over Haiti as its colony.
Further, French planters forced enslaved Africans to
build coffee plantations, which became the fulcrum
of life in Haiti. It was also a leader in the production
of sugar, indigo, cotton, and cacao. Thanks to the
colony, many French families became obscenely
wealthy; in fact, one in eight French citizens got
their living from the commercial relations between
France and this tiny province.
Despite being a priceless asset to the
French empire in the past, Haiti is currently one of
the world's poorest countries, with a high rate of
illiteracy, corruption, and inadequate infrastructure.
When the world looks at Haiti and attributes the
sufferings of its people to the country's rampant
corruption and mismanagement, we not only
overlook but also fail to address one of the cruellest
exploitation and historical wrongs inflicted on
Haitians in exchange for their inalienable right to
freedom as human beings.
Haiti committed a fatal mistake of rising to
the occasion and fighting to abolish the inhumane
institution of slavery and establish a free nation,
because of which they were made to pay ‘reparatat-
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"-ions" for their freedom by France. In a nutshell,
they broke the bonds of slavery only to be enslaved
by the shackles of debt. Hence, France’s egregious
theft and the United States' financial extortion,
which impeded Haiti's potential to thrive, are to be
held responsible and accountable for the roots of
Haiti’s misery.

Source Credits: Barry Lawrence Ruderman Antique Maps

The Haitian Revolution, The
French, And The Reparation
For Freedom
Haitian history is significant for being the first
and only nation in which slaves rose to
overthrow their masters. It is intertwined with
Black lives and the horrors of racism,
colonialism, and slavery. It is a tale of racial
capitalism and military hooliganism of a
superpower against a small nation. It is the story
of a small nation whose independence was
perceived as a threat by all slave-owning
countries and whose very existence irked racist
ethos globally. It is the story of “The Greatest
Country Heist in History.’’
Beginning early 19th century, the
slaves of Haiti, the richest colony of the French
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Empire, rose and planned a revolt against their
colonial owners. In the wake of an enormous slave
rebellion in Saint Domingue, the French were
forced to abolish slavery in all their colonies in
1794. Haitians fought and defeated Napoleon
Bonaparte's forces (considered one of the strongest
armies at the time) in 1791 and declared
independence from France in
1804. After a 12-year bloody
conflict of ‘The Haitian
Revolution’’ that cost the lives
of half of its population, Haiti
emerged as the first country in
history to have been established
as the product of a successful
slave insurrection.
However, the
Western
world,
which
continued to profit from
slavery, rejected diplomatic
recognition, denied Haiti
access to a market for its
exports, and thereby strangled
it
economically,
which
rendered the Haitians' victory
ineffective. They punished
Haiti by projecting it as a bad
example for the rest of the
world - isolating it and

refusing to recognise its independence. It was
intended to serve as a deterrent to enslaved .people
who might have felt inspired by Haiti's
independence After years of pressure, a squadron of
cannon-equipped French warships was sent to Haiti
in 1825 with an ultimatum from King Charles X,
concluding the victory in the Haitian revolution.
And yet again, people who had paid their blood for
attaining their inherent right to freedom were being
asked to pay the price for their liberty — this time, in
cash — or to prepare for war. France threatened to
invade and reinstitute slavery if Haiti refused to
agree to pay a staggering amount of 150 million
French Francs in reparations —30 times Haiti's
yearly income. Under looming military threat and
Western isolation, Haiti was compelled to agree to
pay France reparations for its so-called "lost
property," including the enslaved people the French
masters lost in the uprising. In the end, it gave in to
French demands to secure its independence, which
opened doors to its future anguish and hardship.
For a fledgling nation, the French
dema- nded five payments of 30 million francs each,
which was not only above Haiti’s capabilities but
also caused them to incur a "crippling debt" that
would take 122 years to pay off. The Haitians,
therefore, became the first and only enslaved people
who were made to pay generations of ransom to the
masters' descendants in place of their own
"FREEDOM." France compelled and guaranteed

Source Credits: The Conversation
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the payments by Haitians by recurrently dispatching
warships to its shore. Hence, for Haiti to make its
first payment, the French pressured Haiti into taking
out a loan from French banks, thus increasing its
burden. As a result, Haiti was forced to pay the loan
it borrowed coupled with the reparations to the
French, which pushed it into a trap of "double debt".
A group of correspondents from
the New York Times after examining several
archival documents found out that Haiti made
payments totalling 112 million francs over seven
decades, or about $560 million in today’s dollar,
which is eight times the size of Haiti’s entire
economy in 2020. It was this penny that would have
been in circulation among Haitians and used to
construct roads, medical facilities, educational
facilities, or other establishments, Haiti might have
been a prosperous country today, free of political
upheaval, disease outbreaks, illiteracy, poverty, and
violence. Hence, France owes Haiti reparations for
the harm inflicted on the Haitian economy and
people through financial exploitation and slavery.

French Bank Exploits Haiti’s
Economy
In the 1880s, when Haiti's
extortion payments were nearly
paid off, the French approached
Haiti with a different strategy: a
business partnership. Crédit
Industriel et Commercial, a
French bank, established Haiti's
first national bank. However, it
was national only in name, and its
treasury was eventually taken
over by a French bank, which the
Haitian government could not
access
without
paying
a
commission. The bank generated
so much money from the
government of Haiti with their
hefty fees and interest that the
bank's earnings occasionally
exceeded Haiti's annual public
works spending. For example,
according to the Times report,
C.I.C. extracted enough profit
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from Haiti to finance the Eiffel Tower, but it did not
invest in the nation's social and economic progress.
Their ledgers indicate little investment in Haitian
businesses and more in ambitious projects that
helped modernise Europe.
Haiti’s loss is not just the payment made to
France and the amount borrowed from other
lenders; the actual loss cannot be quantified until we
acknowledge the fact that every franc
shipped to some bank vault in France was the
amount that would have helped Haiti to develop
and prosper as a country by utilising to construct
roads, medical facilities, educational facilities, or
other amenities. Haiti might be a prosperous
country today if it hadn't been forced to pay the
reparation.

The U.S. ‘Loots’ Haiti.

On a December afternoon in 1914, eight U.S.
marines armed with weapons pulled their gunboat
into the harbour at Port-au-Prince. They came with
a mission— "to bring order and stability to the
country”. But their actions told a completely
different story. The American marines, under the
persuasion of National City Bank and American

Source Credits: The New York Times
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business interests, strolled into the headquarters of
Haiti’s national bank and walked out with $500,000
in gold which was then transferred into a bank vault
on Wall Street, marking the beginning of U.S.
looting of Haiti. This was the precursor of
forthcoming U.S. occupation of Haiti. The United
States entered Haiti in the summer of 1915, claiming
to civilise the land of anarchy, savagery, and
oppression. But the American soldiers that arrived
with a mission to defend Haiti’s sovereignty, stayed
for another 19 years, making it one of America's
longest military occupations and undermining
Haiti’s sovereignty. For decades thereafter, Haiti was
yet again under the dominion of a foreign power,
which dismantled its government at gunpoint,
murdered thousands of people, and controlled its
finances for more than 30 years. They robbed Haiti
by shipping a large percentage of its earnings to
financiers in New York, leaving behind a country so
impoverished that farmers who created that income
frequently lived on a diet which was "near to famine
level," according to UN officials. The occupation
only brought profits to the U.S. while furthering the
miseries of Haiti. Historians disagree about the
legacy of the US occupation. Some historians point
to improving living conditions for Haiti during the
US occupation, such as hospitals, 800 miles of road,
and a more efficient civil service, while others point
to the American use of forced labour, such as soldiers
tying up workers in ropes, forcing Haitians to build
roads for no pay, and shooting those who tried to
flee.

slaves of Haiti and not the French slave owners.
Haitians paid their captors and the descendants of
their captors for the "privilege" of being free for
more than a century. Haitians defied all odds and
battled valiantly for their freedom, but it was
notoriously taken away from them through the
trap of independence debt.
Even though the corruption and
greed of Haitian leaders who have historically
ransacked the country for their benefits add up to
the country’s misery, the generations of
colonisation and debt trap inflicted a deeper scar on
the nation and its growth. The ability of a country
to prosper would be greatly undermined if, for
more than 130 years, a significant portion of its
income had been sent abroad, as was the case with
Haiti.
Haiti's double debt is now a fading
memory. It is hardly ever taught in the classroom.
The French who greatly benefited from the
financial exploitation of Haiti disclaim any
responsibility to make amends, although the wealth
and privileges they enjoy are cemented on the
hardships and sufferings of Haitians. Instead, the
French buried Haiti's history marred by the
miseries of slavery and the greed of imperial
authority. It swept under the rug the story of how

Conclusion— Haiti, A Victim Of
Historical Wrongdoings.
Haiti has been labelled as a country that requires
constant saving. It has been viewed as a nation mired
in a never-ending cycle of sorrow, because of its
corrupt leaders and mismanagement. Archival
records, however, tell a different tale of how the
colonial master's punishment meted out to Haiti for
the "crime" of breaking the bond of involuntary
servitude became the root of its entire plight. It is a
product of the restitution it was forced to give to its
colonial masters in exchange for preserving their
battled independence. In essence, the people
compelled to make reparations were the former
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it crushed the spirit and prosperity of Haitian
societies by squandering its resources and
exploiting its people.
Perhaps the least that the Americans
and the French could do for Haitians is to
acknowledge the historical wrongdoings and the
injustice inflicted on Haiti by their ancestors and
denounce this dark chapter of the history of
generational exploitation in singularity.
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J
Feminist Judaism And The
Advancement Of Women’s
Role in Jewish Tradition
By Rutkar Kaul

R

eligion is defined as belief in, or
worship of, a deity or gods or service
and worship of God or the
supernatural in most dictionary
definition. Judaism like any religon, is defined as
a system of beliefs about the origin, nature, and
purpose of the cosmos, incorporating devotional
and ceremonial observances, and possessing a
moral code governing human affairs that has
been agreed upon by a group of people.
American Feminism gave a rise to
argumentative debates around gender bias and
with the second wave of feminism during 1960s1970s with the motto “personal is political”,
feminist Judaism arose as a result of this tendency.
The American Feminist movement influenced
and inspired a number of Jewish American
feminists to create their own brand of Judaism,
one steeped with feminist ideas of power,
equality, and sameness. Feminist Jews in the
United States, who had successfully battled for
their rights and a more fair allocation of power in
secular society, have now opted to make their
voices known inside their own organized
religious community. They started to fight
against Jewish tradition after failing to find an
outlet for their contemporary and progressive
beliefs in the religious establishment. By
reinterpreting and altering conventional female
roles, they sought gender equality at every level
of Judaism.
In some ways, Judaism became a new
platform for feminist Jews to advocate for
women's rights, employing the same feminist
arguments that they had employeed in the
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secular battle for equality. Rather than
renouncing Judaism, which they saw as
inherently patriarchal, feminist Jews resolved to
radically alter it into a progressive type of
religious belief, whose adherence would allow
women's responsibilities to become as essential as
men's (importance being assessed by feminist
Jews themselves). While feminist Jews have not
explicitly renounced Judaism, they have brought
their Feminism to Judaism with the purpose of
prioritising the feminist over the Jewish. As a
result, judgements on which traditions and rituals
feminist Judaism should keep or change are made
anecdotally and individually, allowing for certain
practices to grow while others are significantly
changed. Patriarchy has dominated over the
society we live in for a long time, and Judaism's
practice is not spared to this effect, so perhaps it is
the source of Judaism's apparent patriarchy in
practice. Furthermore, Jewish law follows the
halakhic concept of "Dinah D'malchuta Dina,"
which states that the law of the land is binding
and, in certain situations, preferable to Jewish
law. While patriarchal and the legal principles
that evolved from it affected Judaism as it was
practised, this tells us nothing.

Feminist Judaism

Feminism is a social movement that advocates for
women's rights on the basis of political, social,
and economic equality with men, as well as the
notion that men and women must have equality
of opportunity. The work of feminist philosophy
'A Vindication of the Rights of Woman',
authored in 1792 by British feminist Mary
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Wollstonecraft, was one of the very earliest
manifestations of the American feminist
movement (1759-1797). Wollstonecraft uses it to
counter 18th-century educational and political
philosophers who opposed women receiving an
education. She contends that women are human
beings who deserve the same fundamental rights as
males, and that they should get an education
commensurate with their social status.
The Seneca Falls Gathering, the first
women's rights convention in history, declared the
essential ideas of American feminism in The
Declaration of Sentiments and Resolutions, which
took place in Seneca Falls, New York, in 1848.
Elizabeth Cady Stanton (1815-1902), an American
social activist, and Lucrecia Mott (1793-1880), an
American Quaker, a social reformer, and a social
activist, convened the Seneca Falls Convention.
The conference asked for comprehensive training
opportunities for women as well as equal
remuneration in its Declaration of Sentiments and
Resolutions, which were written in the spirit and
structure of the Declaration of Independence. The
movement moved in three phases after this
declaration of what would become the key beliefs
of American Feminism. The first wave began in
1848 with the Seneca Falls conference and ended
in 1920 with the ratification of the Nineteenth
Amendment, which gave women the right to vote
for the first time. The concept of feminist Judaism
was developed in the middle of these original and
flaming Second-wave feminist ideals. Women
were hesitant to disclose disparities amongst
themselves at the early stages of commonality. The
second wave feminist movement aimed to unite
women from all over the world in the battle for
equality and justice when it first began. The idea
was for women to unite against patriarchy and
fight for women's rights all around the world.
While huge disparities in women's treatment
existed across cultures, faiths, and socioeconomic
categories, early Second-wave feminism failed to
address these concerns. It was far too much for
such a young movement to handle, and doing so
risked causing dissonances and diverting attention
away from their initial objectives. As a result, as
Fishman says, "the disparities between cultural
expressions of sexism were minimised or
overlooked in their endeavour to illustrate that all
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women were really sisters under the skin." As a
result, "Womanhood" became the single lens
through which women's most pressing concerns
were evaluated. While diversity and varied
variables were overlooked, strongly traditional
communities' women confronted serious identity
issues. In their desire for chances and options to
completely express themselves within their
religion, Jewish women from such backgrounds
were left far behind.

Foundations of Feminist
Judaism
The early feminist Judaism writers were emphatic
that nothing in feminist Judaism's beliefs would
maintain anything in Judaism that would go even
remotely against women and the authority they
considered they deserved. The feminist Jews'
views of Judaism are replete with references to the
need to "reshape," "reform," and "revolutionise"
Judaism in order to better align it with Feminism.
While these issues are significant feminist
concerns, they may not be problems that are
unique to the Jewish community. Feminism
aspires to eliminate all gender barriers, and while
difference and separation are fundamental notions
in traditional Judaism, feminist Jews choose to
focus their discussion only on the promotion of
feminist "truths." The principle of distinction is so
important in traditional Judaism that the Hebrew
phrase LeKadesh, which means "to sanctify," also
means "to separate, to set aside." While feminist
Jews demand that inequalities between peoples
and genders be abolished, differentiation appears to
be a core traditional feature of Judaism, making it
hard to eradicate entirely within Judaism.

Feminist Judaism and Its
Critique of Traditional
Judaism
Judith Plaskow is the first Jewish woman to
become a Jewish theologian. She is a writer,
feminist activist, and professor of Jewish studies. In
1983, she published "The Right Question is
Theological" in Susannah Heschel's ‘On Being a
Jewish Feminist: A Reader, a collection of articles
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on Jewish feminism’. She is a past president of the
American Academy of Religion and a professor of
religious studies at Manhattan College. She
cofounded and coedited the Publication of Feminist
Studies in Religion in 1985, the first
interdisciplinary, interfaith, feminist academic
journal in religious studies, which explored a wide
range of feminist ideas, practises, cultures, and faiths.
Plaskow contends in "The Right Question is
Theological" that the Halakhic system implies the
idea of women's Otherness. An Assumption of
Women she adds, "underlying individual Halachot
and outlasting their amelioration or rejection."
Otherness is significantly more fundamental than
the laws through which it manifests."
Plaskow builds a case for what Judaism will and
should look like after feminist Judaism reshapes it
properly, in her perspective. She deconstructs the
several forms of patriarchies found in Judaism one
by one:
Patriarchal Hegemony
Patriarchal Privilege
Patriarchal Monopoly
Patriarchal Understanding

"Patriarchal hegemony over the production of Jewish
history and holy literature, patriarchal privilege in
defining and distributing authority within the community
of Israel, patriarchal monopolies justifying solely
masculine God-language, and patriarchal understandings
of body and sexuality." Plaskow outlines her refusal to
yield her Jewish rights to Jewish males solely as she
labels herself as a feminist Jew and sets out to
reinterpret Judaism through feminist views.

Advancement of Women’s
Role In Jewish Tradition

It was only a matter of time after the feminist
revolution erupted in the 1960s for women's
growing awareness of social and economic
injustices to spread to religious institutions as well.
The liberal groups of American Judaism, like many
American Protestant churches, quickly began to
consider completely incorporating women by
voting to train and ordain women for religious
leadership as rabbis. The Reconstructionist
Rabbinical College has included women since its
inception in 1968, graduating Rabbi Sandy

Source: Jewish Women's Archive

16

HINDU COLLEGE GAZETTE
MAY - JUNE 2022

Eisenberg Sasso in 1973. One year earlier, the
Reform seminary Hebrew Union College
had decided to ordain women, granting its
own student, Sally Priesand, the distinction of
being America's first female rabbi. Women's
ordination was not officially sanctioned by
the Conservative movement until 1983, with
Amy Eilberg, the first Conservative woman
rabbi, graduating two years later. However,
within Conservative Judaism,the topic is
divisive, and it has widened the gap between
Orthodoxy, which opposes women rabbis,
and the other Jewish groups. Beyond the
question of women rabbis, feminism began
to influence American Judaism. "Jewish
Women Call for Change," a manifesto
advocating equal religious rights for women
in Conservative Judaism, was published in
1972 by the New York-based Jewish feminist
group Ezrat Nashim.
Their name has two meanings: it refers
to the traditional separate sitting for women
in synagogues and it literally means
"women's aid." Jewish women began to seek
and gain equal position in both synagogue
prayer and government throughout the next
two decades. As more female rabbis and
cantors serve as role models, it is becoming
increasingly usual for women to undertake all
religious tasks and to enjoy all religious
advantages previously reserved for males.
More recently, a "feminization" of
contemporary Judaism has supplanted the
egalitarian emphasis. Many have begun to
integrate new rituals and viewpoints into the
Jewish canon, reclaiming portions of ancient
Judaism that connect to the feminine
experience. Jewish scriptures are reworked in
a modern version of midrash to reveal the
woman's perspective. God is being
reconceived, and Jewish theology is being
rethought. Standing Again at Sinai, by
theologian Judith Plaskow, revisits the key
issues of Torah, God, and Israel from a
feminist viewpoint, altering the meanings of
Jewish
community
and
theology.
Meanwhile, new prayers have been written
to represent Jewish femininity, such as those
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included in a recent book by poet Marcia
Falk. Many meetings surrounding roshchodesh, the opening of the lunar month, an
occasion to commemorate the new moon
and honour women's physiological cycles,
have sprouted as women's prayer and study
groups. The most significant influence has
come from women's long-overdue inclusion
in the Jewish mainstream.
The primary themes of Jewish life
today are family, education, community,
healing, and spirituality, thanks in great part
to their impact. While other elements may
have contributed to their enhanced
importance—and while all are actively
advocated by males as well—it is clear that this
opening of the religious arena has not only
transformed Jewish women's lives, but has
also begun to reshape Judaism.

Conclusion
With the arrival of Halakhah, the quest for
self-actualization that underpins both the
feminist Jew and the Jewish feminist's desire
to be fully enfranchised in the Jewish world
splits. Feminist Jews, in my opinion, have
discarded major aspects of Judaism in favour
of a religion termed "Feminism" by changing
Jewish law. While Feminism is a movement
that came about as a justified and necessary
response to a generalized negative
comportment towards women in society, and
while its only hope was to improve the
condition of women, its ability to help
transform radical aspects of traditional
Judaism was very limited. While the literature
of feminist Judaism made many good
arguments towards bettering women’s roles
within traditional Judaism, it has failed to
properly enter its system in order to
adequately change it. Feminist Jews failed to
actively create a strong impact across the
Jewish spectrum specifically because by
wanting to change Halakhah they failed to
recognize its primordial role in impacting
change in Judaism.
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MASS SHOOTINGS IN THE
“MOST DEVELOPED”
COUNTRY IN THE WORLD
By Melekwe Anthony

Source: Vox
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U

valde, Buffalo, Tulsa and Philadelphia,
what all these American cities have in
common are mass murders directly
related to active gun violence within
the past one month. Dozens have lost their lives
to over 277 attacks since the year began,
including 19 school children last May and the
United States, powerful as it may be, remains
completely helpless to fight back.
“Oh, my God, he has a gun!” One
teacher shouted twice at the Robb Elementary
School in Uvalde Texas, just before the
shooting began.
The problem here; is that those who
commit these crimes are American and unlike
the “cliché suspects” since 9/11, they can hardly
be identified by their race, religion or
appearance before they attack.
The Federal Bureau of Investigation
(FBI) defines a Mass Murder as “an incident
where at least 4 or more people are killed in
gun violence”, most times excluding the
shooter. The murderer in this case is called a
Mass Shooter.
More recent mass shootings in the
United States have been perpetrated by young
male adults between the ages of 18 and 21.
Many of them still look innocent and are just
losing their boyish charms. In America, a Mass
Shooter could be your classmate, your friend,
son or neighbor… and while we do not mean
to insinuate that anyone who owns a gun is
automatically a mass shooter, it does present a
possible opportunity to become one in a society
where guns are readily available.
Salvador Ramos was 18 years old when
he shot his grandmother and killed 21 people at
the Robb Elementary School in May. Expelled
student Nikolas Cruz, was only 19 when he
exited an Uber one afternoon in Florida, with a
backpack full of magazines and began shooting
at everyone in his school. He killed 17 that day
and injured at least 17 more.
From Adam Lanza to Eric Harris, Dylan
Klebold and others, the list goes on of male
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youngsters who have committed mass
shootings and Americans are calling for
regulation. Is it odd that states like Alabama,
Arizona, Indiana, Kentucky and Georgia, allow
18 year olds to purchase rifles legally? Is it not
strange that this continues even after the
increasing death tolls? Yes, but some Americans
believe public gun ownership is necessary for
developed societies.
The Gun Control Act of 1968 clearly
states that shotguns and rifles, referred to as
long guns, can be legally sold to individuals
once they clock 18 years old. As a result, the
Graduate Institute of International and
Development Studies in Geneva, records that
there are more guns than people in
America. Federal laws do not limit the number
of guns a person can buy at any given time or
period, so one person could have three guns
and more – in a country of more than 258.3
million adults.
Including mass shootings, the US
Centers for Disease Control and Prevention
(CDC) also records that a total of 45,222 people
died from gun-related injuries in 2020 alone.
This also includes ‘moronic homicides' because of
easy access to these weapons of warfare.
Benjamin Middendorf shot his brother because
of a cheeseburger in 2016, 18-year-old George
Wayman shot his 3-year-old step-son at the
back of the head for jumping on the bed in the
same year and Marc Barbour shot his neighbor
in the buttocks because of an argument about
feeding squirrels.
Associate professor Jillian Peterson of
criminology at Hamline University and James
Densley, a professor of criminal justice at Metro
State University, published a study this year
revealing how to identify likely mass shooters
before they attack. “That shooter was able to
get our attention. So, if you have another 18year-old who is on the edge and watching
everything, that could be enough to embolden
him to follow [that footstep]. We have seen this
happen before.”
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“Early childhood trauma seems to be the foundation, whether
violence in the home, sexual assault, parental suicides, extreme
bullying. Then you see the build towards hopelessness, despair,
isolation, self-loathing, oftentimes rejection from peers. That turns
into a really identifiable crisis point where they’re acting
differently [and then] the self-hate turns against a group.”
From previous mass shooting incidents, America
and elsewhere, it is known that those who
commit these crimes will look for any reason,
relevant or seemingly insane to justify their hate
for others. 18-year-old Payton Gendron, who
murdered 10 Black people at a supermarket in
Buffalo, New York in May, claimed he did so “to
prevent Black people from replacing white
people and eliminating the white race, and to
inspire others to commit similar attacks.”
Scientists believe that one other reason
for why Mass Shooters are often between 18 and
21 years old, is that their brains aren’t fully
developed. The prefrontal cortex, which is
responsible for understanding the consequences
of one’s actions and controlling impulses, isn't
fully developed until the age of 25. Knowing
this, Vanderbilt University psychiatrist Jonathan
Metzl says “a shooting certainly feels [to
them] like another kind of performance of
young masculinity.”
After the Robb Elementary School
shooting in May, celebrities and politicians all
over America began calling for Gun Control
Laws. Protests against gun violence were
scheduled from Alaska, where one can buy a gun
at age 16, to Maine, Washington DC and Florida
on June 11th, 2022. World leaders in Canada,
New Zealand, Italy and even India condemned
the shooting. Senior Congress leader P
Chidambaram said,“American laws are too loose
and too lenient in this regard. India too needs to
review and tighten laws relating to acquisition
and possession of fire-arms”.
The Pope concurred, “I am praying for
the children and adults who were killed, and for
their families. It is time to say enough to the
indiscriminate trafficking of arms. Let us all
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commit ourselves so that such tragedies can never
happen again”. Cardinal Blasé J. Cupich,
Archbishop of Chicago added, “We don’t yet
know whether the Uvalde gunman took
advantage of ‘permitless carry,’ but we do know
that America is awash in guns. We have more
firearms than people.”
Mass Shootings happen in almost all parts
of the world. In Ondo State, Nigeria, no less than
28 people were shot dead at a church in Owo on
June 5th. But what Americans are calling for is
that laws should be made for background checks
to be carried out before anyone is allowed to
purchase a gun. There should be regular checks
to ensure that those who carry, also have permit
papers for the guns they possess and I suggest;
they should be older than 21.
Gun Control has become a touchy
subject for most American politicians, capable of
ruining careers, especially for those who have
their campaigns funded by gun manufacturing
companies like Daniel Defense. Some of these
politicians who also happen to be republican
senators; John Neely Kennedy, Tim Scott and
Joni Ernst, find it difficult to vote “yes” to
amending gun laws despite the carnage.
The Biden Administration, which happens
to be democratic, made an effort on June 25th. It
signed the Bipartisan Safer Communities Act
aimed at preventing dangerous people from
buying guns. A part of this Act specially addresses
the "Boyfriend Loophole" - that people who have
been convicted of domestic violence against a
current or former partner or child, can not buy
guns.
Yet, one must consider a safer America to
be where people (16 years and above) who fit a
certain profile of aggressive behavior and have
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CNBC: Radical steps America should take to stop mass shootings

suffered from clinical depression, can
be easily alerted to security agencies
and watched carefully for a long
period of time. This remains one of
the easiest ways to stop Mass
shootings before they happen.
Unlike America, Japan has
tighter gun control restrictions.
Background checks extend to police
officers visiting homes to confirm
from family members whether the
person in question has any violent
tendencies. The individual must also
pass written exams to satisfy physical
and mental health requirements
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before he or she becomes eligible to
purchase a gun.
Associated Press reports that despite
being a country of about 127
million people, Japan rarely sees
more than 10 gun deaths a year. Iain
Overton, the Executive director of
Action on Armed Violence said in
May “They are the first nation to
impose gun laws in the whole
world, and I think it laid down a
bedrock saying that guns really don’t
play a part in civilian society” The
United States should learn from
them.
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A CONFLUENCE OF DISASTERS:
AN IMPENDING MELTDOWN?
By Siddhant Sinha
Amidst an apparent economic recovery from the pandemic, the global economy has been marred with
decades-high inflation, jeopardising gains made over the years. What's behind all of this and
what lies ahead for people across the globe?

I

n May this year, India decided to ban its
wheat export, a decision that was debated
vehemently
among
experts
and
economists. The official rationale
provided by the government regarding
the same was to 'manage the overall food
security of the country and to support other
vulnerable countries'. While some consider the
move to be detrimental to farmers, others
believe it will safeguard the interests of the
Indian masses. Whichever side of the debate
one chooses to be on, none can deny the global
trends and crises it represents and embodies.
The food price index estimated by the
Food and Agriculture Organisation (FAO), a
specialised agency of the United Nations, scaled
to an all-time high in March 2022. The index
keeps a track of the changes in the international
prices of a basket of commonly-traded food
commodities. India's move to ban wheat exports
can only mean a further spike in the index,
albeit to a restricted extent considering India's
nominal share in the global wheat trade. What is
the reason behind the spike then? Why has the
food price index reached its all-time high in
2022? The answers go beyond the distress in
food security and point to a series of larger crisis
looming over the world. To start, there's a war
going on in Europe, the effects of which have
just started to feel palpable. How does a 21stcentury war in Europe affect the lives of people
across the globe and what outlook can one have
for the world economy ahead?
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The Reserve Bank of India has raised its Repo
Rate twice in the last two months alone and
further hikes are on the cards. Similar trends can
be seen globally, whether it be the Federal
Reserve of the USA or the Bank of England.
Central banks worldwide are raising their
interest rates to tackle a disease plaguing the
world economy today- Inflation. Inflation,
obviously, is nothing new to any economy.
However, many believe its nature and extent to
be unprecedented this time. Jerome Powell, Fed
Chairman, recently noted, "Basically, we've
been hit by historically large inflationary shocks
since the pandemic. This isn't anything like a
regular business. There have been a series of
inflationary shocks that are really different from
anything people have seen in 40 years. It's
obviously going to be very challenging."
Powell mentioned a 'series of inflationary
shocks' in his remark about the economy.
Indeed, the global economy today is marred by
multiple crises all at once. To provide some
context, we're still struggling through the
deadliest pandemic in the last century. When
the pandemic hit the world in early 2020,
countries scrambled to save lives from the
disease by enforcing a series of restrictions.
With lockdowns and social distancing
implemented, the world economy was
effectively brought to its knees in an
unprecedented manner. Trade, both local and
global, was disrupted to a gigantic extent. People
lost their livelihoods as unemployment soared
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with the rise of Covid-19. In April 2020, the
unemployment rate in India touched a high of
23.5%. Similar patterns were witnessed in most
other countries. Meanwhile, lockdowns and
travel restrictions also meant a drastic shock to
global supplies. The effects of such a dramatic
series of events were seen all over the economy
with consumption dwindling, supply being
constrained and overall growth falling sharply
with most economies contracting. India's GDP,
for instance, shrank by 7.3% in 2020-21.

SOARING LIQUIDITY
With economic growth in distress, and people
finding it tough to make ends meet due to loss of
livelihoods, many governments and central
banks responded by releasing liquidity in the
market in a number of ways. For instance, the
RBI in India slashed its repo rate to a low 4% in
2020 to mitigate the adverse impact of the
pandemic on the economy. Higher-income
countries went even further by providing
supportive paychecks to their citizens.
Consequently, the liquidity in the global market
increased with a greater flow of money. This was
essential to keep people and businesses afloat
amidst a lifetime crisis. Although the shocks of
the pandemic were still felt in the economy,
these measures were important in mitigating the
damages to some extent. Things, however, began
to change with economies rebounding post the
shocks induced by the pandemic and the
lockdowns.
Many economies worldwide have
bounced back rather quickly. Thanks to
increased liquidity, the fall in demand has been
alleviated to some extent. Moreover, with
increased cash flow, the ground was already set
for inflation to set in, and so it did. US inflation
hit a 40-year high in May this year. In India too,
inflation is set to remain above 6% for the entire
year, much above RBI's target of 4%. However,
the inflation being experienced this time around
is distinct in one key aspect. Rather than induced
by high demand, which is often the case, it is the
supply side which has caused prices to soar this
time. The disruptions caused to the supply
chains due to lockdowns have still not been
restored fully. The demand, on the other hand,
has ricocheted back sharply creating a rift that
has made it difficult for policymakers to wrap
their heads around lately.
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AN ARTIFICIAL DISASTER
As if that wasn't a crisis deep enough to tackle, the
world has entered a war that is wreaking another
wave of havoc on the world economy. The
Russia-Ukraine crisis has caused another blow to
supply chains which were already damaged and
dilapidated. The pursuit of power and influence
among states has had a plethora of repercussions
worldwide. In a globalised 21st century, anything
can have a butterfly effect, let alone an actual war.
The Food Price Index, which this article talked
about earlier, owes much of its rise to the conflict
between the two bread baskets of the world. The
two countries together account for almost 30% of
the world's wheat supplies. According to the Food
and Agriculture Organisation (FAO), for at least
35% of the world's population, wheat is a staple
food. Meanwhile, close to three scores of
countries depend on Russia and Ukraine for more
than 30% of their wheat imports. In addition,
Ukraine is also the largest exporter of sunflower
oil in the world.
The war has led to a complete collapse in
exports. Ukraine used to export six million tonnes
of wheat, barley, and maize a month through its
ports in the Black Sea. However, now that many
Ukrainian port cities like Mariupol and Kherson
are under Russian control, the export of
Ukrainian wheat remains halted. This is in
addition to challenges already being faced in the
sphere of food security, including climate change,
local conflicts, and the pandemic. All this has led
to food prices skyrocketing globally. Almost 90%
of emerging markets and developing economies
experienced price inflation greater than 5% this
year. The hardest hit is, as usual, the cohort of
low-income countries that are reliant on imports
for basic food consumption.
The politics of sanctions is another cause
behind soaring inflation, as it has influenced
supply chains even further. The West has
imposed strict economic sanctions against Russia
making its export complicated and troublesome.
The restrictions are not limited to food
commodities and are even disrupting global crude
oil supplies as Russia is one of the largest energy
exporters. Crude oil prices have, consequently,
soared to new heights aided by the cartel-esque
policies of OPEC (The Organization of the
Petroleum Exporting Countries).
It is a no-brainer that inflation is at a
decades-high level across the globe. The
confluence of multiple crises has brought the
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global economy as well as the lives of billions on
precarious grounds, threatening to crumble
anytime. Central banks' measures to keep
inflation in check aren't straightforward in this
case either. The measure to raise interest rates
and, thus, keep the money supply restricted
might not be fully efficient in today's context as
it is the supply side which is facing troubles for
the first time in decades.
Even if central banks' measures are
efficient in restricting money supply, it poses a
great threat to economic growth. Many
economies that have still not recovered from the
damages of lockdowns are facing acute inflation.
Higher interest rates can effectively result in
what economists call "Stagflation," that is, high
inflation amalgamated with high unemployment
and an overall stagnation in the economy. This
has led to fears brewing over a possible global
recession, which does not seem unwarranted
either.
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Are we heading towards an impending disaster?
Is another financial crisis just around the corner?
It would be too soon to claim anything yet.
However, none can deny the fact that we're
stuck in uncertain territory and moving out of it
is going to be much tougher than one might
expect. The onus lies on policymakers
worldwide, to chalk out a plan that can balance
both the concerns of inflation and stagnation.
Meanwhile, global supply chains need to be
overhauled and consolidated again. All this is
going to be tough, especially for those occupying
the bottom strata of the economy and society.
The need for inclusive and welfare-oriented
policies becomes paramount in such a scenario.
Will this lead to a shift in the political realm as
well? Will history repeat itself, with crises being
followed by revolutions? Is Latin America's new
'Pink Tide' a precursor to something much
greater?
Only time will tell.
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The Women Who Took on
the Islamic State
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DAUGHTERS OF KOBANI:
KURDISH WOMEN AT WAR
By Akansha Sengupta

“We’ve been
pushed outside of
our land, so now
we should go and
defend our land,
but now I have a
purpose to fight
and a target”
— Serekaniye, a
Kurdish fighter
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The article highlights the space of women, especially minority women in war-torn Syria. Amid civil war, these women have
found spaces to assert themselves rather valiantly. Keeping their feminism at the helm of the movement, they fight against
extremist threats like ISIS and redefine the white-washed image of a Middle Eastern woman that the West propagates.
While being victims of war, they rewrite the narrative of women’s resistance beyond institutional and societal structures.

I

n the tumultuous political climate that we find
ourselves in, the world is marred by politics of
inequality, a rampant war for resources, and a
religious divide. The Middle East, in particular,
has historically found itself amid an unending civil
war that has stretched more than a decade. 2011
was a turning point for the Middle Eastern political
landscape due to the Arab Spring, a series of
protests and revolts demanding accountability
from an authoritarian and oppressive government.
The Arab Spring started in Tunisia as a popular
movement of dissent against an authoritarian
regime spearheaded by a dictator, Zine El Abidine
Ben Ali, who clamped down on free speech. Ali
was ousted by the people, becoming the first Arab
leader to be driven out by the people. Syria was
another such region, on March 6, 2011, Syria
exploded with a wave of protests following the
arrest and torture of a dozen teenage boys for
painting their school walls with anti-Asad graffiti.
The graffiti said, “Your turn, Doctor”, referring to
President
Bashar
Al-Asad,
a
trained
ophthalmologist. Amidst all this, Tunisia saw its
first independent election and Yemen descended
into violence, ousting President Ali Abdullah
Saleh. But in Syria, one could see a revolution
taking place as the government continued to curb
dissent and violently suppress protestors with water
cannons, tear gas shells, and bullets. The country
was soon plunged into civil war with Russia and
Iran backing Asad and the US siding with Syrian
rebels fighting to end Asad’s occupation. To fill
this political vacuum, Islamic extremist groups like
ISIS rose to claim power and establish an Islamic
caliphate whilst conducting genocidal attacks
against minority groups like the Kurds. The Kurds
make up Syria’s largest ethnic minority, roughly 10
percent of Syria’s 21 million pre-war population.
They are one of the world’s largest ethnic groups
with no state of their own. During the civil war,
the Kurds seized the opportunity to fight for their
sovereignty while opposing threats like ISIS.
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Contextualizing the Kurdish struggle
for autonomy:
The Syrian Kurds in many ways lived as secondclass citizens within their nation. They were denied
citizenship and voting rights, and in Kurddominated areas schools only taught in Arabic, the
government was thus on a path to disembody
Kurdish culture and identity.
In such a stifling environment, what was the
role of women? Were they cloistered within the
walls of their house or did they actively take part in
the revolution? Their story is synonymous with the
Kurdish struggle for autonomy and selfdetermination. Abdullah Ocalan, the founder of the
Kurdistan Workers Party and political thinker,
brought his Marxist-Leninist thinking from Turkey
to Syria. His Marxist ideology called for an
independent homeland for Syrian Kurds.
He coined the term Jineology or the science of
women and brought it under the broader umbrella
of feminism. The background against which
Jineology developed was a dauntingly political one.
It pertains to an: anti-state, anti-colonial, and anticapitalist ideology. One of his famous writings,
Liberating Life: Woman’s Revolution, defines
national liberation as the liberation of women, “a
country cannot be free unless the women are free”,
writes.
In pre-war Kurdish society, the
enslavement of women was a direct
manifestation of the loss of political power that
the Kurdish male faced. Due to external forces like
Arab suppression of Kurdish identity, the Kurdish
women faced a higher degree of disempowerment
and marginalization. On the face of it, they were the
worst sufferers of oppression from both the Arab and
the Kurd sides. Ocalan hypothesizes that the
women’s fight for equality in the political arena is the
most difficult as it entails shaking off the shackles of
patriarchal structures within political institutions, it is
a fight between the statist, challenging hierarchical
structures and state institutions. Ocalan stressed on
women taking part in traditional male gender roles
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The Kurdish Women Warriors Who Helped Defeat ISIS | CBN News

and picking arms to join armed insurgency
against the oppressive Arab state. At the heart
of the Kurdish struggle was also the desire to
liberate women and create a radically
different society.
Middle Eastern society was deeply
patriarchal and continues to be till this day,
how then, did the women take up arms and
join the liberation movement? Ocalan's
teachings took root in the young minds of
women from Kobani, a city lying on the
Syria-Turkey border. While war raged on in
Syria, with heavy bombardment from Russia
and ISIS expanding its hold across Syria and
Iraq, a revolution was taking place parallelly
in Kobani. In 2014, the unthinkable
happened, an all-women’s militia went head
to head with ISIS and pushed them back
from their territory. Gayle Tzemach
Lemmon, in her book titled, Daughters of
Kobani, documents the journey of young
Kurdish women from teenagers to seasoned

soldiers, trained in guerilla warfare, as they
take on roles forbidden for women. Stories
and news from the Middle East have often
been marred by western liberal propaganda
and fail to shed light on issues that perturb
the Arab world. Liberal feminists in the west
have an anti-militarism stance and propagate
the idea of the military being a gendered
arena that reinforces and upholds patriarchal
institutions that women seek to tear down.
Then how have Kurdish women fought
alongside men and managed to demolish
such ideas? The answer to this question is
multi-faceted. First, it deals with the systemic
oppression and state-sponsored violence
faced by the Kurds. Kurdish women face
dual oppression based on ethnicity and
gender. Kurdish women for a long time
remained absent from public life and had
limited political participation, however, the
Syrian civil war reshaped the Kurdish
struggle for autonomy. Structures of

Source: The Times
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oppression in the form of nationalist and
patriarchal institutions have prevailed in Syria,
with Kurdish society mirroring masculine
hegemony.
Since the beginning of the uprising, the Kurds
questioned their role in the uprising, or rather
the lack thereof. Some abstained from the
protests, while others supported Asaad’s Ba’ath
Party because whether a democratic
government was elected or Asad was to remain
in power, it would not make an iota of
difference to their status. The Arab regime
would continue to subdue their culture and
civil rights. 2014 marked a fundamental change
in the Kurdish revolution and its political
agency, women started partaking in the
revolution.

Women spearheading a
revolution:
From 2014 onwards, international media
started picking up on the extraordinary stories
of young women fighting Daesh(ISIS) in Syria
and northwestern Iraq. Most of these women
spent their entire lives feeling oppressed by a
culturally and religiously male-dominated
society. These women chose to lay down their
lives not just for the Kurdish cause but for the
greater cause of women’s autonomy and
political agency. Clad in military gear and
armed with AK-47’s they challenge the
traditional conception of womanhood. In Syria,
this movement has taken place with the
inception of the YPJ(Yekîneyên Parastina Jin),
a faction of YPG (Yekîneyên Parastina Gel)
also known as the People’s Protection Units.
The YPJ spearheaded a larger movement for
gender equality, in Kurdish societies it has also
transformed the way women are viewed. In the
Kurdish context, gender equality grew out of
political necessity. While annexing oil fields
and towns along with Syria in an attempt to
create a radical Islamic Caliphate, they deemed
women as primary targets. ISIS considered it
‘halal’ to rape, kill and abduct women as they
pleased. Women were either sold to ISIS
fighters and used as a vessel to give birth to
more fighters to join their barbaric force or
become suicide bombers.
On June 18, 2014, in Mosul, the ISIS mufti
decreed: “Wives and daughters of soldiers and
politicians who work on behalf of Maliki are
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halal for members.” Rape and sexual violence
continue to be active tools in conflict zones. ISIS
continued to breed contempt against women by
limiting their agency and free movement within
the public sphere. Taking up arms was a form of
active resistance for the women's special unit
whose stories were marked with bravado. Their
motto was “Jin, Jiyaan, Azadi!”, literally
meaning, “Woman, Life, Freedom”. Feminism
is central to the movement as women are
considered important social and political actors,
hence, expanding their life outside the domestic
sphere. The Kurdish women’s movement
groups do not understand the dichotomy
between male and female, while in a war zone,
gender ceases to exist, and so does desire, and
women in the militia are treated as asexual
beings. They have two identities, one as Kurdish
people and the other as women, the two
identities complement and reinforce each other,
one as the oppressed nationals and the other as
the oppressed sex. Hence, the struggle for
autonomy is two-tiered.
Journalists across the Middle East have
chronicled accounts of women blowing
themselves up to defend their territory against
ISIS. The fighting began in Kobani, where the
YPJ delivered ISIS with their first decisive loss.
Parents willingly sent their girls to fight, many
in a bid to send their girls away from a repressive
life in villages. On military bases, they were
trained in war tactics, physical combat, and
ideology, they freely moved within political
circles, and they were comfortable in their
power and not afraid to exercise it. Their stories
of unflinching bravery rewrote the future of
Syria in the years after 2015. The American
troops stationed in the region were amazed to
see women in combat, firing machine guns and
running laps around the field with flowers in
their air, some with hijabs covering their heads.
Proudly pumping their chest they said, “ISIS is
afraid of girls, they can’t bear losing to a girl in
battle, a girl who shoots the gun better than
them”.
Though the future of Syria remains bleak, as
if written in invisible ink, these women
reconcile the principles of feminism with
militarism and challenge patriarchy. Several
women have died fighting or been captured,
however, contempt against the oppressive state
and ISIS remains strong. They find courage in
resistance.
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By Rutkar Kaul

P

olitical participation is described as a process in
which a person participates in a social order's
political life and has the ability to help determine what the society's shared goals are and how best to
attain them. Political involvement refers to actual
engagement in these volunteer activities through
which members of society join in the choosing of
norms and the creation of public policy, either
directly or indirectly. Throughout history, we have
seen that women have not been treated equally,
which has resulted in a complete disregard for their
socioeconomic growth.

TRAJECTORY OF WOMEN’S
DEVELOPMENT IN INDIA
According to studies, women in the early Vedic
period had equal status and rights. Medieval India
was not a woman's age; in fact, it is said to have been
their 'dark age.' Many foreign conquests occurred in
mediaeval India, resulting in a decrease in women's
standing. Though Indian women are not on pace
with their counterparts in the Western world, they
are working hard to build a name for themselves in
the male-dominated world. In the British colonial era,
there were few prominent women, who ignited a new
discourse for women’s development in India – from
Rani Laxmi Bai to Pandita Ramabai and Sarojini
Naidu, and there were several men who have
championed the cause of women. Social reformers
like Raja Ram Mohan Roy, Ishwar Chandra
Vidyasagar, Swami Vivekananda, and Swami
Dayananda Saraswati have aided women in regaining
their previous social rank. In Indian society, women
face social, psychological, physical, and domestic
violence, as well as other forms of oppression and
deprivation. As a result, their education is the most
liberating force in their lives, and an increase in their
educational levels will encourage them to look
forward. Participation in politics has been defined in
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a variety of ways. At all levels of government,
political participation entails not only exercising
the right to vote, but also power sharing, codecision making, and co-policy making. Raising
the percentage of women in India's state
legislatures is anticipated to result in better
representation of women's and children's
interests in policy making, as well as stronger
economic growth. The percentage of women
who vote has risen significantly in recent years.
Women's voting participation is nearly equal to
men. However, because women's political
participation (as a whole) is not equal to men's,
they are still unable to obtain a share of
decision-making power comparable to men in
organisations. Men continue to dominate
politics at all levels of participation, and women
are not seen as important players in the political
arena. Apart from that, the traditional division
of labour, economic barriers, the type of
electoral system, a lack of adequate training, and
rampant violence against women in Indian
society in the form of dowry deaths, sexual
assaults, honour killings, acid attacks, domestic
violence, and other forms of violence are some
of the factors that keep women out of all aspects
of public life including politics. Women's status
in modern India is a bit of a conundrum. On the
one hand, she is at the pinnacle of achievement,
but on the other, she is oblivious to the violence
perpetrated against her by her own family
members.
In
comparison
to
previous
generations, modern women have accomplished
a great deal, but they still have a long way to go.
India's sex ratio demonstrates that Indian
society is still prejudiced against women.
According to the 2001 census, India has 933
females per thousand males, which is much
lower than the global average of 990 females.
Women in India face a variety of challenges on a
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daily basis. These issues have become a part of
Indian women's daily lives, and some have accepted
them as their fate. The main problems of Indian
women include malnutrition and female
infanticide/foeticide.

TRAJECTORY OF WOMEN’S
DEVELOPMENT IN SOUTH KOREA
Korea has always been a homogeneous culture and
one that has been heavily affected by Confucianism
philosophy, it has a very patriarchal structure and a
distinct gendered division of labour. Traditionally,
women were largely confined to home. However,
modern civilizations of the West started making its
imprint on Joseon (pre-modern Korea); education
took the centre stage and with increasing
educational opportunities, there was also increasing
awareness among women about the ways they
experienced discrimination within the framework of
the Korean patriarchal society. Up until 1945,
Japanese imperialism contributed to the formation
of a new family structure as well as the rise of
women working in the service sector.
There was also the major controversial issue
of “comfort women” during World War 2 where
Korean women were taken for sexual slavery – this
is still a detrimental issue for relations between Japan
and Korea. Following liberation from Japan, many
Korean women began to realise their own rights and
therefore there was an emergence of women leaders
who developed various organisations. The 1948
Constitution of the Republic of Korea declared that
the country would adhere to the notion of gender
equality and granted the right to vote for women. It
also mandated equal footing to women participating
in work, education, and other aspects of the public
sphere. In the 1960s, Korean society underwent a
spurt of development – it transformed from an
agricultural to an industrial society with national
policies prioritising economic growth. This decade
also witnessed changes in the household system,
with families becoming more nuclear and declining
birth rates due to family planning having a profound
impact on women’s lives. Due to the
implementation of the compulsory education
system in 1953, educational opportunities for women
had greatly expanded – further giving them
employment opportunities. The International
Women’s Year of 1975 and United Nations Decade
for Women brought about significant advancement
for Korean women. During the 1960s and 70s, there
were women’s organisations both affiliated to the
government and organisations which were radical
and anti – state. It was the latter which spearheaded
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the movement towards democratisation in Korea
in the 1980s.
Under the regimes of President Kim Daejung and Roh Moo-hyun, there was a radical
shift in policy formulation – the government had
started to focus more and more on gender
mainstreaming rather than just focusing on
women-specific issues. From the mid-1990s, we
saw increased women’s participation in the
political process – quota systems were
introduced for public service recruits(1996),
nomination of legislative candidates for local
(1995) and later national (2000) parliamentary
elections, and also ministerial advisory
committees (1998) to guarantee women’s
representation. Today, Korea is one of the most
developed nations of Asia with a considerable
leverage of soft power at its hands. As of 2020,
there are 100.24 males per 100 females in the
country. But, even today, the women’s
movement is far from over and there are still
some major issues which concern Korean
women today – these range from sexual
harassment to workplace discrimination, and the
need to balance work and caring responsibilities.

TRAJECTORY OF WOMEN’S
DEVELOPMENT IN SOUTH KOREA
The comparative analysis investigates “the
engines” of growth in India and South Korea.
Female Empowerment is a multidimensional
concept that is evaluated using a multiperspective approach.
POLITICAL PARTICIPATION

To understand the trends of representation of
women in the political sphere, we will look into
the data of seats held by women in the National
Parliaments of India and South Korea from 1997
to 2020 and the data on proportion of women in
ministerial positions from 2005 to 2016.
SEATS
HELD
BY
WOMEN
NATIONAL PARLIAMENT

IN

The chart below shows us the trend of
participation of women in National Parliaments
of India and South Korea from the year 1997 to
2020. In the year 1997, India saw women
occupying 7.16% of the seats while South Korea
saw only 3.01% of the seats being occupied by
women. The possible reasons behind this
disparity are – India has been a democracy much
longer than South Korea, which had witnessed
democratic transition only in 1987. The 1990s
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was also a decade of major economic reforms and
decisions made by both India and South Korea,
which resulted in a drastic increase in the active
participation of women in the economy.
Additionally, both countries paid increasing
attention to ensuring the presence of more women
in political leadership positions. In 2004, we
witnessed that in South Korea, the proportion of
seats held by women sharply increased to 13.04%
while in India, it remained stable with a slight
increase to 8.26%. The reason for this sharp increase
is the quota introduced by the South Korean
government which reserved seats in national
parliament elections for women, after introducing
the same in ministerial committees, local level
legislature and public service recruits. India, on the
other hand, only has reservations for women in the
local level government. If we see the chart, we notice
that between 2004 and 2020, India displayed a slow
growth while in South Korea, increasing at a stable
rate. Finally, in 2020, with increasing calls to have
women in the political sphere in both the nations for
different reasons, India has 14.36% and South Korea
has 19% of women in the seats of environment.
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PROPORTION OF WOMEN IN
MINISTERIAL POSITION

In the case of the proportion of women holding
ministerial positions, the trend slightly differs from
that of national parliaments. India has shown
considerable growth from 3.4% in 2005 to 18.5% in
2016, after reaching a peak of 22.20% in 2015, whereas
in South Korea, the growth rate is diminishing from
5.6% in 2005 to 9.10% in 2016. The reason can be
encapsulated in two phrases – power balance and
political consciousness. Though Korea has
introduced a quota for women in the Parliament in
2000, it does not reflect upon the positions of power.
The fact that South Korea had its first female
President only in 2013, speaks volumes by itself. In
India, the focus of the governments to increase
women’s participation in politics has been through
increasing the proportion of women holding
ministerial positions rather than that of national
parliaments.
SOCIAL DEVELOPMENT OF WOMEN

While the degree of social determinants and
changes varies across nations, increased female
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participation in governance seems to be a common
and powerful determinant of socio-economic
conditions in the analysed countries. We will
analyse the same by looking into the Human
Development Index, Healthcare Access and Quality
Index and Maternal Mortality Rate.
HUMAN DEVELOPMENT INDEX

There has been a gradual and a steady increase in the
HDI of both these countries since the 1990s, with
0.64 and 0.90 in India and South Korea in 2017
respectively. The key difference is the population
size: India’s large population can be viewed as a
constraint or a demographic dividend.
HEALTHCARE ACCESS AND
QUALITY INDEX

Healthcare Access and Quality Index is another
important marker of social development of a
country. Since the 1990’s it can be observed that
with increased female participation in governance,
the healthcare access and quality index has also
shown a positive growth trend. Performance on the
HAQ Index shows strong linkages to overall
development, with high and high-middle SDI
countries generally having higher scores and faster
gains for non-communicable diseases. Nonetheless,
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both India and South Korea have witnessed
substantial gains in some key health service areas
from 2000 to 2016,
MATERNAL MORTALITY RATE

The maternal mortality ratio in South Korea has
decreased from 21 deaths per 100,000 live births in
1990 to 11 deaths per 100,000 live births in 2015.
Although it is a positive trend, overall decreased
mortality factors like mental health and poor prenatal
care are reasons that can be attributed to these
deaths. India has one of the highest death rates in the
world. Females are not given sufficient attention,
resulting in malnutrition, and are then married at a
young age, resulting in pregnancies when the body is
not ready to sustain birthing and childcare. All of this
creates complications, which can lead to
gynaecological issues that can worsen over time and
eventually lead to mortality. There has been a sharp
decrease in the mortality rate in India from 556 deaths
per 100,000 live births in 1990 to 174 deaths per
100,000 live births in 2015– this reason for this sharp
decrease can be attributed to awareness campaigns
organised by the government and more female
parliamentarians and ministers in the government
leading to better and more informed policies.
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CONCLUSION
Female participation in politics, and the social
conditions of women is a multidimensional
phenomenon varying across regions and
countries. The present study demonstrates
how the socio-economic and political factors
influencing the two most prominent postcolonial countries have expanded female
participation in governance, which has
further improved the social and economic
living conditions of women in these
countries. In both cases, increasing activism
for gender equality have not only contributed
to an increase in representation of women in
the political sphere and leadership, but have
also been a driving force in
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increasing awareness regarding issues that
concern women and require legislative
action. This has resulted in considerable
improvement in the social status for women.
Though, ideally speaking, the process to
achieve gender equality has been slow, we
should applaud the progress, especially given
the circumstances in which both India and
South Korea have come into existence in
contemporary times. There should be more
women representation in governance and
better job facilities for women. These steps
will help to increase visibility of women’s
contribution in the political, social and
economic development of these nations.
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FOOD FOR
THOUGHT:

Crossing the Veg Non-Veg Divide
The politics of food in South-Asia, more specifically in
countries like India depict realities of exchange, consumption
and distribution. Even the simplest of cuisines can be seen as
carrying subtle meanings of identities or as Levi Strauss notes,
food can be understood as a cultural system, in that it signals
ranks or hierarchies, solidarity and community, or identity and
exclusion. The understanding of food as a cultural system can
be seen with the consumption or distribution patterns along
with rules of commensality closely determining hierarchical
patterns. With the given context, semiotic properties of food in
our country largely measure and define caste identities. The
politics of vegetarianism and beef-ban

I

n its most tangible and material
forms, food presupposes and
redefines relations of production and exchange, consumption and
distribution, and strongly depicts
realities of plenty and want. The
politics of food becomes significant
to understand, not only because of
issues of food security and poverty
but also because the act of
consumption affects how one’s
identities are constructed or
deconstructed.
With the exchange of multiple
cuisines in the world and a stark
interaction of food cultures, the
capacity of food to bear social
messages has widely increased. Even
the simplest of cuisines, when
consumed in various guises and
contexts, bear a capacity of
prejudicing identities of culture or of
distinct religions. The need to
understand this issue becomes
compelling because of three major
factors. Firstly, food is a constant and
perishable need, the daily need
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has carried messages of conflict that reflect homogenization
or heterogenization of caste identities. This culinary
differentiation within castes has long existed since the
inception of Manusmriti, as rows of dining or ‘feeding lines’
have defined and objectified castes and subcastes in Indian
society. Vegetarianism has also been seen as being of a purer
form of food identity, thus strengthening hierarchies. This
article recognizes the importance of marginalized food
palettes in our country, and legitimizes Dalit food while
connecting the politics of food to the politics of social justice,
it thus becomes a question of economic accessibility as
opposed to politics of culture identity.

By Shivangi Sharma
of
cooking,
acquiring
and
consuming food cognitively shapes
everyday social discourse. Secondly,
food is consumed by all
communities, irrespective of their
positions
in
the
society.
Consumption may be varied across
groups or communities depending
on their economic or social
positions in the society, but the
activity remains a constant need for
all sections. Thirdly, as Arjun
Appadurai notes, a much less
understood fact is its ability to
mobilize strong emotions, this
property can be attributed to the
powerful memory of nurture or
equally
powerful
negative
experiences (such as weaning) in
early human life. It is these facts that
determine and account for the
affective role of food systems played
in defining prescriptions about
what food one can eat, or
proscriptions about whose food is
one allowed to eat. With these facts
in place, the operative questions that
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remain unexplored are: One, what
do these particular actions involving
food say? To whom? In what
context? and two, what are the
social consequences of such actions?

Commensality, the
Veg/Non-Veg Divide
and the Beef-ban
Exploration
of
the
above
mentioned questions have sought
to locate food in various forms of
social organizations. Levi Strauss, a
famous anthropologist contends
that food is to be understood as a
cultural system that attaches its
meaning to categories, groups or
symbols. For instance, acts of fasting
and feasting on religious, cultural or
political occasions bring certain
messages with them, which can
further be decoded to understand a
complex set of social and moral
propositions. Some 35 years ago,
Conlon argued that commensality
(rules about interdining) were the

roots of all caste distinctions. This
commensal aparthied has long
existed since the inception of
Manusmriti, as rows of dining or
‘feeding lines’ have defined and
objectified castes and subcastes in
Indian society. Extending this
argument further, Staples remarks
that the ritually highest ranking
Hindu castes are characterized as
protecting their own ‘purity’ by
accepting food from no one of the
lower caste status, and those at
bottom rungs of caste, by accepting
food from anyone.
Caste identities are also mired
in the kind of food that the lower
caste eat, the palettes of the
marginalized are seen as distasteful
because of what they eat or how
they represent themselves. Such a
reading of the suggestion suggests
that food hierarchies are taken-forgranted, asserting or dictating the
norms of taste in society. According
to Ambedkar, the food hierarchy
segregates people into three
different identities: those who do
not eat flesh (at the top), those who
eat non-vegetarian food other than
beef (in the middle) and those who
eat beef (at the bottom). This
hierarchical divide became more
visible with commercialisation of
South Indian vegetarian food,
brands like Mavalli Tiffin Room
(MTR) and South indian foodways
such as Udupi restaurants gained
more popularity and traction with
their
establishments
as
commercialized hotels and food
chains, further imposing practice of
vegetarianism and devaluing nonvegetarian consumption. The rules
of Udupi restaurants gave way to
celebration of Brahmin-cooked
food, which was then bracketed as
‘pure’ food.
The idea of beef-ban has
echoed and been legitimized
through Gandhi’s discourse of
religio-spiritual
ethics,
which
condemn the consumption of beef
based on the principles of nonviolence and necessity. Nonviolence was understood in terms of
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a graded valuation of living things.
At the top of this hierarchy lies the
sacred cow. Cow slaughter and beef
consumption thus became highly
immoral acts. Over the past few
decades, Dalit activists have
protested against the dominant
hierarchies of taste and have
celebrated the consumption of nonvegetarian food. The Dalit cuisine,
such as it is, was born out of the
economics of survival. The
economic conditions and the
environments that they had to face,
led to the adoption of cuisines that
were not widely accepted.For
instance, discarded parts of animal
hooves, brain and tail are a source of
nutrition for Dalits and are claimed
as Tamsik food as against the pureSatvik food. These cuisines thus
became largely marginalized. In this
context, Shraddha Chigateri in her
evaluation of Food Hierarchy in
India notes that the marginalized
groups adopt vegetarianism in
order to increase prestige in society.
The conversion to vegetarianism
can be seen as a mode of radical
revivalism (Nagaraj), it takes the
process of transcending from one’s
food identities to an invariable
mode of Sanskritization, which
basically implies giving up practices
and sources of ‘pollution’ that form
part of shudra lifestyle. This lifestyle,
once adopted by the communities,
also leads to their valorisation of
their identity as none of the changes
adopted by the community may
escape the derogatory remarks of
Brahmanism. Simultaneously, it is a
position that does not easily allow
them to turn vegetarian, because if
they do, they lay open to the charge
of
becoming
middle-class,
inauthentic Dalits.

Cultural Difference
and Social Justice in
Food Hierarchy
The most significant question that
needs to be asked is whether the
politics of recognition (cultural
difference) can be connected to the
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politics of redistribution (social
justice). One of the most
problematic issues connected with
food hierarchy and caste relations is
the belief that food practices have
to be changed. It is thus very
problematic to suggest that the best
way to dissociate the disability
incurred by eating beef, would be
by not eating beef anymore,
because this would imply an nonrecognition of Dalit identity.
Instead, a legitimate and rational
suggestion is that the cultural
meanings of food practices need to
be transformed-specifically, the
stigma of ‘impurity’ attached with
beef-eating
needs
to
be
transformed. This would mean an
acknowledgement
and
an
engagement with politics of
persisting cultural differences.
Further, the understanding of the
economic conditions related to
food consumption is also an
integral factor affecting the
hierarchy of food. The Gandhian
conception of ‘necessity’ becomes
contested as the context of Dalit
economic conditions allows them
to examine this space of ‘necessary
food’, it thus becomes a question of
accessibility, leaving behind the
notion of identity through food
practices.

Conclusion
Within a shared framework of rules
and meanings, transactions around
food represent a variety of
meanings and can be encoded to
understand the identities of various
social and political groups. Every
food related discourse animates
caste boundaries and identities, but
within the field of food hierarchies,
there are means and ways of
disrupting and delineating those
hierarchical structures. Written in
these strategies are understanding
food distinctions in terms of needbased survival. This largely
construes the image of food politics
as a politics of redistribution.

Claude Lévi-Strauss argued that the preparation
of food is a form of language that reveals a
society's structure. Cooking transforms food from
nature into culture.
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VYASATIRTHA:
A PHILOSOPHER SAINT AND
POLEMICAL GENIUS
By Anirudh Naveen

This article discusses the role of a prominent philosopher-saint
called Vyasatirtha whose polemics had a definitive impact on the
fortunes of the Vijayanagara empire. It also seeks to underscore
the complex nature of philosophical exchange in pre-colonial
India, with various sects borrowing and co-opting doctrines to
assert their relative superiority. The state too kept its doors open to
all sects, thus facilitating a lively culture of dialogue and
deliberation.

I

n India, festivals are inextricably associated
with music. The festival of Krishna
Janmashtami, especially when celebrated
in South India, is incomplete without renditions of the song ‘Krishna nee begane baro’.
Each lyric in this powerful song is replete with
meaning as Krishna is beseeched to present
himself in his purest form. The anklets adorning
his feet, the waistband glowing as a divine
marker, his blue-colored countenance radiating
an ineffable spiritual beauty- all these sublime
features of the Lord are described with precision
in this song. Such an eye for detail invariably led
the history student in me to ponder over some
important questions- who could have composed
this splendid rendition and in what sociopolitical context could this have been
accomplished? This inquiry took me back to the
sixteenth century, to an empire with its fortunes
on the ascendant and a guardian-saint who
wielded influence like none other from his ilk.
History when reduced to its dry political
and economic aspects often doesn’t stimulate
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enough popular interest. So
does
philosophy
when
discussed through arcane and
jargon-filled
postulations.
What if we creatively integrate
philosophy and history? The
mixture is certainly worth
experimenting
and
my
experience suggests that it
infuses both disciplines with
life. The story of Vyasatirtha, a
legendary saint from the
Madhwa tradition who is also
the composer of the song
mentioned earlier, in the
context of the meteoric rise of
the Vijayanagara empire in the
early 16th century provides an
opportunity to experiment this
approach. Studying the life and
works of a 16th-century
philosopher may seem like a
pointless exercise; after all,
what exactly does a medieval
polemicist have to offer to a
generation that is governed by
clickbait
and
coding
technologies? Yet, at a time
when there is increasing
intellectual gatekeeping by
ideological forces, it becomes
imperative to underscore the
fluid nature of intellectual
discourse in pre-colonial India;
where a quest for knowledge
and assertion of superiority
didn’t
lead
to
the
monopolization of discourse
by any dominant stream of
thought.
As
shall
be
demonstrated, a remarkable
ecumenism is evident in the
activities of the court, as several
rival groups received pride of
place in the empire. This essay
will discuss the life and works
of Vyasatirtha, with a specific
focus
on
his
eclectic
philosophical outlook and the
political implications of his
works.
The Vijayanagara empire
emerged in the mid-fourteenth
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The
Vijayanagra
empire
emerged in
the midfourteenth
century, after
decades of
considerable
political
turmoil in
South India.
The empire
lasted for
almost three
centuries and
witnessed the
rule of four
lineagesSangamas,
Saluvas,
Tuluvas, and
Aravidu.
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century, after decades of
considerable political turmoil
in South India. The empire
lasted for almost three
centuries and witnessed the
rule
of
four
lineagesSangamas, Saluvas, Tuluvas,
and Aravidu. It did not
dominate South Indian politics
all through, as this region south
of
the
Tungabhadra
experienced many political
fluctuations in this period,
including fierce contestation
between Vijayanagar and the
Bahmani Sultans followed by
the disintegration of the
Bahmanis
into
five
independent
Sultanates
towards the end of the
fifteenth
century.
The
Vijayanagara empire reached
its
zenith
under
Krishnadevaraya, who ushered
a period of political dominance
and cultural efflorescence that
transformed the complexion of
South Indian society. The
Sultanates however struck
back and decisively defeated
the Vijayanagara empire in 1565
in Talikota, following which
the empire slowly and steadily
faded into oblivion.
Political dynamics
essentially unfold within a
specified time and space, but
ideas and discourse transcend
such limitations. An empire
isn’t solely constructed on the
basis of military dominance; it
also is shaped by cultural and
ideological forces. This cultural
scaffolding helps it consolidate
its position across the
territories it governs. This is
where we can locate the role
played
by
religious
establishments
and
philosopher-saints in

Three major sects jostled for patronage under the Vijayanagara
empire- the Smarta Advaitins, the Srivaishnavas, and the
Madhvas. Here the principal conflict was one between Advaita
(non-dualism) and Dvaita (dualism). Advaita fundamentally
considers the self (atman) to be no different from the ultimate
reality (brahman); while Dvaita considers difference to be integral
to this relationship.
consolidating the Vijayanagara
empire.
Vyasatirtha, in a career spanning more than six decades,
managed to carve an extremely
distinguished position for himself in
the Vijayanagara court. Modern
philosophers and scholars too appear
to be blown away by his polemical
prowess and scholarly reputation.
Surendranath Dasgupta suggests
that he (alongside the equally prolific
Madhwa philosopher Jaya-tirtha)
represents the ‘highest dialectical
skill in Indian thought’. Sarojini
Devi Konduri also regards him to be
the ‘brightest star in the firmament
of Dvaita Vedanta’. He has been
variously characterized as a
‘preceptor’, ‘guardian saint’, or ‘rajaguru’ of the Vijayanagara emperor,
and
treatises
like
the
Vyasayogicharita of Somanatha
point to his elevated stature within
the kingdom.
Vyasatirtha did not ideate in a
vacuum; his socio-cultural milieu
and political ambitions did condition
his worldview. To understand the
implications of Vyasatirtha’s efforts,
it is apposite to emphasize the
complex relations between courts
and mathas (monasteries) in
medieval south India. As Valerie
Stoker argues, mathas replicated the
court’s power and authority in farflung locations, enabling kingdoms
to
firmly
integrate
recently
conquered territory into the empire.
These mathas over time turned into
alternative seats of power and their
popular appeal was leveraged by

42

courts to legitimize their authority
in frontier regions. Inscriptions of
the silasasanam variety (those
engraved on stone slabs) depict the
way sectarian leaders donated to
temples of their own initiative,
suggesting their local prominence.
In the case of Vijayanagar, as we
have just seen, patronage was
rather eclectic, as various groups
received recognition from the
courts.
Monasteries formed an
integral component of statecraft,
right from the inception of the
empire. Legends of the empire’s
genesis allude to the role played by
Vidyaranya Swami, head of
Sringeri Math. While such legends
cannot be relied upon for their
accuracy, inscriptions do point
towards the patronage of the
Smarta Advaita Brahmins by the
Sangamas. A very prolific Advaitin
scholar named Sayana composed
one of his most authoritative
treatises, ' Vedartha Prakasha’,
upon being funded directly by
Bukka Raya II. However, the
fluctuating fortunes of kingdoms in
this period didn’t escape the
philosophical
and
religious
universe. By the late 15th century,
Sangama rule had been terminated,
and
patronage
too
began
diversifying. By this time, Anandatirtha and Jayatirtha had continued
the
Dvaita
tradition
of
Madhvacharya and an illustrious
trio
was
completed
when
Vyasatirtha came into his own in
the early 16th century.
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Vyasatirtha became a master
polemicist only after years of
rigorous training and concerted
efforts. His story is emblematic of
the nature of philosophical debate
in India, wherein excellence was
acquired not through mastery over
one’s own sect’s doctrines, but by
studying all existing philosophical
paradigms with due diligence.
Vyasatirtha had been initiated into
the Madhva tradition by his guru
Brahmanyatirtha, but this was only
the onset of his philosophical
exploration. He traveled and stayed
for a few years in Kanchi wherein
he studied all six philosophies in
great depth. This was followed by
years of philosophical inquiry in
Mulbagal, under the tutelage of
Madhva philosopher Sripadaraja.
These years of rigorous training
helped
him
identify
the
contradictions
in
rival
philosophies, which he wilfully
exploited to his advantage in the
years that followed.
Sripadaraja directed him to the
court of Saluva Narasimha at
Chandragiri to ‘guide’ the
Vijayanagara emperor in matters of
spirituality and dharma. He became
an integral part of the court for
almost
four
decades,
and
inscriptions and hagiographies
likened him to both a deity and a
ruler. According to some legends,
the
Tuluva
emperor
Krishnadevaraya worshiped him
like a family deity, and there is
enough epigraphic evidence to
postulate a close relationship

between the two of them. In 1511, the
emperor granted a part of the
Varadaraja temple in Kanchi to
Vyasatirtha, and over the next few
years, a lot of territory between
Bangalore and Mysore was handed
over to the philosopher-saint. These
were regions where Krishnadevaraya
had only recently seized several forts,
and Vyasatirtha’s appointment was
perhaps a method to placate the
sentiments of locals. In 1521,
following victory over the Adil
Shahis, he granted land near the
Raichur Doab, once again a region
redolent with strategic significance.
This was an imperial strategy of
placing loyal subjects in unstable
regions, and the presence of a very
prominent ascetic like Vyasatirtha
ensured that tensions between
landed magnates and the imperial
court didn’t always flare-up. In 1524,
Vyasatirtha was granted three sites
near the Venkateshwara temple, and
this was a very significant moment
because Tirupati happened to be one
of the most important redistributive
sites for the empire. Thus, the
insertion of Madhva Brahmans in
such vibrant landscapes attests to
their growing significance in the
context of empire-building.
However, Vyasatirtha’s most
lasting political contribution was in
the philosophical domain. The
Gajapatis based out of Kalinga were
the chief adversaries of the
Vijayanagara empire in the early 16th
century, and conflicts extended into
philosophical
matters.
During
Narasa Nayaka’s reign, Vyasatirtha
participated in an 18-day debate with
Basava Bhatta, an Advaitin emissary
from Kalinga, and soundly defeated
him. However, an event that almost
epitomizes the scholarship of
Vyasatirtha is when the king of
Kalinga himself sent a text to
Vyasatirtha soliciting his critique.
Can you imagine a philosopher
being felicitated with jewels by a
reigning monarch simply for
performing his job by critiquing a
text? When the Madhva scholar
offered a line-by-line rebuttal to this
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text, Krishnadevaraya performed a
ratnabhishekha (ritual bathing with
jewels) in his honor. The story
doesn’t end there as Vyasatirtha's
indifference to material wealth led
him to donate the jewels to various
officials of the empire.
What exactly were the issues
on which these philosophers
vociferously challenged each other?
Was there complete opposition, or
were there spaces where the twain
met?
Three major sects jostled for
patronage under the Vijayanagara
empire- the Smarta Advaitins, the
Srivaishnavas, and the Madhvas.
Here the principal conflict was one
between Advaita (non-dualism)
and Dvaita (dualism). Advaita
fundamentally considers the self
(atman) to be no different from the
ultimate reality (brahman); while
Dvaita considers difference to be
integral to this relationship. Thus,
there is an apparent conflict
between a monist and a pluralist
ontology. Vyasatirtha is renowned
for composing three major textsTarkatandava, Nyayamruta, and
Tatparya Candrika; and the last
two are pointedly aimed at Advaita
and Vishishtadvaita respectively.
The Smarta Brahmins of Sringeri,
who espoused Advaita, were the
principal opponents of Vyasatirtha.
The contest took place on several
fronts: the nature of ignorance
(avidya), ego-hood (ahankara),
world appearance, and negation
among other issues. Here, only one
issue with profound socio-political
significance shall be discussed. In
the fourth volume of the
Nyayamruta, called Jivanmukti
Bhanga, Vyasatirtha demolished
the Advaitin conception of
jivanmukti (liberation). Proponents
of Advaita had argued that the
state of moksha could be attained
while living, and monks who
acquired such a position were to
become the most well-regarded
teachers within their tradition. In
contrast,
according
to
Madhvacharya, liberation could be
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attained only through the direct
realization of God, i.e, aparokshajnana. God alone is to be treated as
the cause of all bondage, as well as
liberation. Devotion alludes to
unconditioned and limitless love
towards God, and only when God
is pleased (atyartha prasada) can
one get liberated. Vyasatirtha
believed that the terms jivanmukti
and aparoksha-jnana could be
treated interchangeably, and that
jivanmukti fitted perfectly within
the Dvaita paradigm because of its
realistic outlook. It was entirely
incompatible with the Advaitin
worldview because the very notion
of singular reality obviated the
existence of ‘temporary’ liberation.
Valerie Stoker shows in this
context how Vyasatirtha co-opts
some of the core Advaitin concepts
(Jivanmukti and sadhana) to
marshal his sectarian cause, and
this was done without any
inhibitions of causing damage to
his sect. Vyasatirtha’s arguments
were rebutted many years later by
Madhusudan
Saraswati,
an
Advaitin based out of Varanasi.
His Advaita Siddhi is a line-by-line
refutation
of
Vyasatirtha’s
Nyayamruta and Madhva scholars
like Vidyadhisha Tirtha promptly
responded to his assertions to keep
the
debate
alive.
Thus,
Vyasatirtha’s views continued to
stimulate discourse well into the
seventeenth century.
The essay began by referring
to a very famous musical
composition by Vyasatirtha. It
must be borne in mind that besides
being a polemical genius, he also
participated in the Haridasa
movement. This was a Vaishnava
devotional movement wherein
several bards and saints traveled all
across South India rendering
emotionally charged songs on
Vishnu. Though Madhvacharya
had started the movement in the
13th century, saints like Vyasatirtha
gave it an impetus in the 15th and
16th centuries. Two of his studentsPuramdara Dasa and Kanaka Dasa-

Source: Indica Today

made their mark in the world of music.
Puramdara Dasa’s songs bear an imprint of the
Haridasa movement, particularly because of his
association with the dasa-kuta. The basic music
lessons that he formulated, including the
introduction of Raga Mayamalavagowda, are
followed down to this day. This is why he is
recognized as the Pitamaha (father) of Carnatic
Music. Needless to say, his outlook and
compositions owe a great deal to his association
with Vyasatirtha. Scholar B.N.K. Sharma
suggested that Vyasa-tirtha also influenced a
very renowned contemporary in Chaitanya
Mahaprabhu, as some of his biographies speak
reverently of Vyasatirtha’s treatises.
Studying Vyasatirtha’s works and political
contributions considerably enriches our
understanding of pre-colonial South India.
History is after all not merely a bland succession
of rulers and their triumphs; saints, scholars, and
philosophers too deserve due recognition for
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their efforts. As demonstrated in this essay,
sectarian leaders were banked upon for their
intellectual abilities and local prominence. One
must bear in mind that Krishnadevaraya was a
staunch believer in Vishishtadvaita. Yet in his
court perhaps no Visishtadvaitin or Sri
Vaishnavite held a superior position to
Vyasatirtha. Moreover, Krishnadevaraya never
abandoned Saivism. While installing the idol of
Balakrishna that he had famously obtained after
his victory over the Gajapatis in Udayagiri fort,
he also installed an image of a linga within the
premises of the Krishna temple. This syncretism
and ecumenism can be major takeaways for us
in contemporary times, as society gets more and
more polarised. Thus, the legacy of the
Vijayanagara empire lies not just in its military
triumphs, but also in creating a conducive
atmosphere for intellectual debate and
deliberation, giving us a redoubtable
philosophical and religious titan in Vyasatirtha.
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मैली यमुना और
प्यासी दिल्ली
दिव्यांश प्रताप सिंह

आ

धुनिकता की अंधी दौड़ में भाग रहे भारत ने बहुत
कु छ पीछे छोड़ दिया है। दिल्ली जैसे बड़े शहर और
इनकी गगनचुंबी इमारतें मानो इतनी ऊं चाईयां छू
चुकी हैं की इनके दूसरे आयाम दब से गए हैं। दिल्ली
जितनीआधुनिक होती जा रही है, दिल्ली की प्रकृ ति उतनी ही
बदतर होती जा रही है। इस वर्ष गर्मियों में यमुना कई स्थानों पर
सूख गई है जिसके कारण दिल्ली के कई इलाकों को पीने योग्य
जल के लिए भारी समस्याओं का सामना करना पड़ता है। यमुना
का इस प्रकार से सूखना हर बार दिल्ली को चेता रहा है। यमुना
का जिस प्रकार क्षरण दिल्ली में होता है वो चिंता का विषय बना
हुआ है। दिल्ली का सारा मल और औद्योगिक कचरा यमुना में ही
जाता है। सरकारों के प्रयास के बावजूद भी यमुना साफ नहीं हो
सकी है। यमुना का सूखना दिल्ली के लिए खतरे की घंटी जैसा
है। दिल्ली में रह रही 1.2 करोड़ की घोषित आबादी एवं सुदूर
ग्रामीण क्षेत्रों से आए कितने ही अघोषित लोगों का जीवन, जो
की दिल्ली में काम और अध्ययन के लिए आते हैं, उनका जीवन
इसी जल स्त्रोत पर निर्भर है जिसका हनन हम इतनी तेज़ी से कर
रहे हैं।
दिल्ली की आवश्यकता का मुख्य जल स्त्रोत यमुना
है। दिल्ली की रोजाना जरूरत 1380 मिलियन गैलन पानी की है
जो कि हमारी बेबुनियाद जीवन शैली के कारण बढ़ती ही जा रही
है।
दिल्ली में यमुना बेहद चौड़े पाट और सुंदर चमकीले
पानी के साथ प्रवेश करती है। दिल्ली में हम कायदे इस नदी को
गंदा करते हैं। यमुना से आने वाला पानी लगभग दिल्ली के 8
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वाटर प्यूरिफिके शन प्लांट से शुद्ध होकर हमारे घरों में आता है,
बदले में हम उस जल को दूषित कर के यमुना को वापस समर्पित
कर देते हैं। हमारी प्यास इतनी तीव्र है कि हमने इस नदी को पूरा
पी लिया है। यह भयावह है कि यमुना के समाप्त होने के बाद
दिल्ली के जल की कमी पूरी कराने का कोई स्त्रोत शेष नहीं
बचता। यमुना ओखला में दिल्ली से विदा लेती है, और रवाना
होते होते हम यमुना को एक गन्दी नाली बना देते हैं।जल संकट
का यह मामला हमेशा से ऐसा नहीं था। आज से लगभग 110
साल पहले जब अंग्रेज़ो ने दिल्ली को राजधानी बनाया था तब
दिल्ली में लगभग छोटे बड़े 800 तालाब थे। तालाबों की गिनती
अभी भी हमें याद है, हाैज़ खास और हाैज़-ए-काज़ी जैसे कु छ
मोहल्ले भी हैं और मेट्रो भी। कम से कम इतनी प्रगति तो हमने
की ही है।
आज दिल्ली में जल की भारी समस्या है। जो
दिल्ली गर्मी में बूंद बूंद पानी को तरसती है वही दिल्ली बरसात में
जलमग्न होने लगती है। यह समस्या चिंताजनक है। इसका
कारण है हमारी अंधी प्रगति। दिल्ली हमेशा से ऐसी नहीं थी। ये
स्थिति हमने तालाबों को कचरे से पाट~पाट कर खुद इजात की
है। हमने तालाबों को कचरे से पाट कर इनपर मॉल बना दिए हैं।
आज ये तालाब अपना वजूद खो चुके हैं पर जैसा कि सुप्रसिद्ध
पर्यावरणविद अनुपम मिश्र जी कहा करते थे कि पानी की अपनी
एक स्मृति होती है। पानी को अपना रास्ता मालूम है। जब भी
बारिश होती है पानी उन जगहों पर इकट्ठा हो जाता है जहां पहले
कभी उसका ठिकाना था, तालाब थे। ये तालाब बारिश के पानी
को इक्कठा करते थे और बाढ़ से दिल्ली को बचाते थे।
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दूसरा ये कि इन तालाबों में इक्कठा पानी साल भर की पानी की
जरूरत भी पूरी करते थे। हमरी भूख प्यास इतनी तीव्र हो गई
की हमने तालाबों का पानी भी पी लिया और तालाब भी खा
लिए।दिल्ली में यमुना ही अके ली नदी नहीं थी, सुदूर पश्चिम से
आने वाली और अरावली से उतरने वाली छोटी छोटी नदियां
यमुना में मिल कर यमुना को संपन्न करती थीं। आज हमने या
तो उन नदियों की हत्या कर दी है या उन्हें गंदे और बदबूदार
नालों में तब्दील कर दिया है। उन नदियों के सुंदर किनारों में
कभी सुंदर पेड़ थे । आज वहां कू ड़े के ढेर दिल्ली की शोभा बढ़ा
रहे हैं। तमाम सबूत हमारे सामने हैं पर कातिल का कोई पता
नहीं है। दिल्ली ने एक साथ अपने जल श्रोत और बाढ़ से बचने
वाले आधार स्तंभों की हत्या की है।
बारिश को भारत में प्रकृ ति का वरदान माना जाता
रहा है, बारिश से जीवन पनपता है। यह भी विडंबना है की
राजधानी दिल्ली में जल संरक्षण की कोई ठोस व्यवस्था न होने
के कारण बारिश का साफ पीने योग्य पानी नदियों से बह कर
समुद्र में मिल जता है और खारा हो जता है, दिल्ली फिर से
गर्मियों में पानी खरीद के पीने लगती है।
पानी के लिए विवाद मोहल्लों
से निकल कर प्रदेश और राष्ट्र
के स्तर पर पहुंच गया है। यमुना
के जल के लिए दिल्ली और
हरियाणा के बीच हमेशा से
विवाद की स्थिति है। जल को
लेकर विवाद बड़ा रूप ले रहे हैं,
राष्ट्रीय एवम अंतरराष्ट्रीय स्तर
पर जल की समस्याएं बड़े
विवादो को जन्म दे रहे हैं चाहे
वो युथोपिया सूडान और मिस्र
के बीच नील नदी का विवाद हो
या भारत में कृ ष्णा नदी के जल
को लेकर विवाद हो।
हरियाणा अगर यमुना का
पानी छोड़ भी दे तो दिल्ली की
प्यास कब तक बुझेगी। दिल्ली
को अपनें विकल्पों पर शीघ्र
विचार करने की आवश्यकता
है।
राजस्थान का जैसलमेर
भारत के बड़े जिलों में से एक है। जैसलमेर के रेगिस्तानी
इलाकों में 25 किलोमीटर की दूरी पर मीठे पानी के श्रोत हैं,
नदियां अधिक मात्रा में नहीं हैं इसलिए लोगों ने अपने छतों से
नदियां निकाल दी हैं। घरों की छतों पर लोगों ने रेन वाटर
हार्वेस्टिंग की व्यवस्था कर ली है। जयगढ़ के किले में एक
विशाल जल कुं ड है। इस जलकुं ड की क्षमता 3 करोड़ लीटर
पानी इक्कठा करने की है। इस जल कुं ड में पिछले 400 वर्षों से
छन कर, पीने योग्य जल इक्कठा होता रहा है। जैसलमेर का
तालाब एक विशाल जल स्त्रोत है। लोकश्रुति है की यह तालाब
जनसहयोग से 800 साल पहले बना था। इस तालाब में कु छ
पत्थर लगे हुए हैं जो तालाब में इक्कठे पानी का पैमाना बताते
हैं। जब तालाब में 12 महीने के उपयोग के लिए पानी इक्कठा
हो जता था तब सभी मिल कर तालब की पूजा करके जीवन
दायिनी प्रकृ ति को कृ त्यज्ञता यापित करते थे।
सोपान जोशी एक मशहूर पत्रकार हैं, आप ने अपनी

पुस्तक "जल ~थल~मल " में विस्तृत वर्णन करते हुऐ लिखा है
की किस प्रकार हम अपने कू ड़े को पानी में छोड़ कर नदियों की
गुणवत्ता कम कर रहे हैं। जल में मल छोड़ने की परंपरा जो एक
लंबे काल से भारत में घरेलू मल को निरन्तर नालियों के द्वारा
नदियों में छोड़ रहे हैं। इसका प्रभाव है कि कई नदियां नालों में
तब्दील हो चुकी हैं। और कई के साथ ये प्रक्रिया चालू है।
दिल्ली विश्वविद्यालय के बगल से बहने वाला बदबूदार नाला भी
कभी नदी हुआ करता था, दुर्भाग्यवश वह बीमारी और दुर्गंध
का स्त्रोत बना हुआ है। दिल्ली के कमलानगर और राजपुरा
गुडमंडी में रहने वाले छात्रों को इसका बेहद दुष्प्रभाव देखना
पड रहा है। दिलचस्प यह है की दिल्ली जैसे महानगर में कू ड़े
को ठिकाने लगाने का इससे बेहतर कोई उपाय नहीं है।
लद्दाख में रहने वाले किसान पखाने के लिए एक विशेष
विधा का प्रयोग करते हैं। इस विधा में मलमूत्र और जल को
अलग अलग रास्तों से निकला जाता है, जिसमे मल को एक
तहखाने में रखा जाता है। कु छ समय बाद मल खाद में बदल
जाता है जिसका प्रयोग बाद में खाद के रूप में किया जाता है।
यदि सरकारें प्रयास करें तो ऐसी व्यस्था के सौचालय व्यापक
रूप से स्थापित किए जा
सकते हैं जिससे हम स्वच्छ
नदियों को रखने के बदले में
मुफ्त उर्वरक पाएंगे। और यह
संसय नहीं की मल से बना
उर्वरक कार्बन एवं यूरिया का
अच्छा श्रोत है जो की जमीन
की उर्वरक्ता भी बढ़ाएगा।
एक और साधन हो
सकता है किसानों को अपनें
खेतों के चारो ओर पेड़ लगाने
के लिए प्रोत्साहित करना। यदि
हम आस पास के किसानों को
यह समझने में सफल होते हैं
की वे अपनें खेतों की सीमा में
पेड़ लगाएं तो उन्हें दो फायदे
होंगे, पहला तो उन्हे अनुपयोगी
जमीन से फलदार वृक्ष प्राप्त
होंगे, दूसरा उनके छेत्र का जल
स्तर बढ़ेगा। इसका मुख्य
प्रभाव होगा की पेड़ों की संख्या
कृ षि भूमि में भी 20 गुना तक बढ़ जायेगी। मसलन इसके लिए
सरकार को वृक्षारोपण पर सब्सिडी देकर उचित दामों में अच्छी
नस्ल के पेड़ उपलब्ध कराने होंगे।
भारत में प्राकृ ति से प्रेम की एक पुरानी परम्परा रही है ।एक
बार प्रकृ ति के बारे में पढ़ते हुए मेरा सामना विलियम जॉन्स की
एक किताब से हुआ, ये प्रति वास्तविकता में काली दास के एक
सुविख्यात नाटक "अभिज्ञानशाकु न्तलम्" की अंग्रेजी अनुवाद
थी। इस नाटक की नायिका सकुं तला प्रकृ ति की पुत्री थी। कथा
में वर्णन है की सकुं तला एक अप्सरा की पुत्री थी। पर अप्सराएं
बच्चे कहां पालती है। उसे कणव नाम एक ऋषि ने पाला था।
वह प्रकृ ति से बेहद प्रेम करती थी। उसकी विदाई के वक्त कणव
प्रकृ ति से कहते हैं ~" जो तुम्हे पिलाए बिना कभी जल भी नहीं
पीती थी, तुम्हारी नई कली देख के आनंद विभोर हो जाती थी,
अपने बालों में लगाने की इच्छा होने पर भी पुष्प नहीं तोड़ती
थी, वह शकुं तला जा रही है उसे विदा करो।।" इसी शकुं तला के

"जो तुम्हे पिलाए बिना
कभी जल भी नहीं पीती
थी, तुम्हारी नई कली
देख के आनंद विभोर हो
जाती थी, अपने बालों में
लगाने की इच्छा होने पर
भी पुष्प नहीं तोड़ती थी,
वह शकुं तला जा रही है
उसे विदा करो।।"
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बेटे भरत के नाम पर भारत का नाम पड़ा।
भरत जो वन में शेरों से खेलता था। अंग्रेज तो
इसका अनुवाद कर के ले गए पर शायद हम
अपनी संस्कृ ति भूल गए।
बीती कु छ शताब्दियों में भारत का
जितना विनाश और भारत के ज्ञान का
जितना उपभोग अंग्रेजों ने किया उतना
शायद किसी और ने नहीं किया।
उपभोगतावाद की संस्कृ ति ने 100 सालों में
मानव मात्र के भविष्य पर जितना बड़ा प्रश्न
चिन्ह लगाया है वह चिंतनीय है। प्रकृ ति से
संवाद की कला छोड़ कर हमने विकास
किया है या विनाश ये हमे खुद सोचना होगा।
मुझे याद है गांव में पहले मिट्टी से
आंगन लीपे जाते थे। महिलाएं आंगन में चूने
और गेरू से रंगोलियां बनाती थीं और प्रकृ ति
धूप~बारिश से उन्हें मिटाती थी। शादियों,
होली, दीवाली में इनपर नए प्रयोग होते थे,
और ये लड़ाई चलती रहती थी। हमने जब से
मिट्टी छोड़ी है हमारी संस्कृ ति और कला मिट्टी
में मिल गई है। सीमेंट के आंगन से प्रकृ ति तो
हार ही गई, हम भी हार गए , उसकी कठोरता
के कारण हृदय में कला के फू ल खिलना बंद
हो गए। और हार गई है कला के साथ
मानवता भी।
भारत की प्राचीन पीढ़ियों को प्रकृ ति
से कितना प्रेम था इस बात का अंदाज़ा इसी
बात से लगाया जा सकता है कि न वे के वल
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प्राकृ ति के गीत ही गाते थे, गोया वे खुद ही
प्राकृ ति का हिस्सा थे या प्राकृ ति थे।
उत्तराखंड के लोकगीतों में प्राकृ ति की झलक
दिखती है। गढ़वाल क्षेत्र में जब कोई नया
पद्म का पेड़ उगता है तो वहां के लोग खुश
होकर गाते हैं~
"नई डाळी पैय्यां जामी, देवतों की डाळी
हेरी लेवा देखी ले नई डाळी पैय्यां जामी"
इस लोकगीत का आशय यह है कि पंय्या का
छोटा सा नया पेड़ उग आया है। इसके दर्शन
कर लो, यह देवताओं का पेड़ है। ये लोकगीत
वहां पीढ़ियों से गाए जा रहे हैं, न ही के वल
गाए जा रहे हैं अपितु पीढ़ी दर पीढ़ी हेरिटेट
भी हो रहे हैं। फू लों के प्रति देवत्व की इसी
उद्दात भावना के प्रतिफल में उत्तराखण्ड के
पर्वतीय इलाकों में फू लों का त्यौहार फू लदेई
अथवा फु लसंग्राद बड़े ही उत्साह से मनाया
जाता है।
कावेरी अपना 40 फीसदी जल प्रवाह
खो चुकी है। कृ ष्णा और नर्मदा में पानी
लगभग 60 फीसदी कम हो चुका है।
उत्तर भारत में सरस्वती नाम की एक
नदी बहती थी, सरस्वती नदी थी, देवी थी।
वेदों में सरस्वती की भाव पूर्ण स्तुतियां
मिलती हैं। सरस्वती के तट पे बसा उत्तर
भारत का हिस्सा सारस्वत प्रदेश कहलाता था

HINDU COLLEGE GAZETTE
MAY - JUNE 2022

। यह प्रदेश शायद कभी उत्तर और दक्षिण
के ज्ञान का कें द्र था। यहां के मूल निवासी
कबीलाई दौर से ही अग्नि की पूजा करते
थे। अग्नि का उपासक यह वर्ग खुद को
पृथ्वी की संतान मानता था । इसी नदी के
तट पर कभी वेद रचे गए थे। अथर्ववेद के
पृथ्वी सूक्त का एक श्लोक स्पष्ट कहता है
कि ये धरती मेरी मां है और मैं पृथ्वी की
संतान हूं।
"माता भूमि पुत्रो अहम पृथिव्याम"
12•1•18 (अथर्ववेद)
पृथ्वी को मां मानने वाले लोग उदार थे, वे
नदियों की पूजा करते थे। उन्होंने Wasn't
को देवताओं की आत्मा कहा है। वह
हिमालय जो उत्तर भारत की बड़ी और
पवित्र नदियों का पिता है। जिसने भारत को
तीन रत्न दिए हैं अध्यात्म, नदियां और
अच्छा मानसून। हिमालय से बहने वाली
नदियां जब भारत भूखंड का स्पर्श करते
हुए नीचे उतरती हैं तब बनते हैं साल में तीन
फसल देने वाले उर्वरक खेत।
समय आ गया है कि हम अपनी
खोखली जीवनशैली पर तत्काल पुनर्विचार
करें। क्योंकि ये नदियाँ और ये प्रकृ ति
मनुष्यों से पहले से थी और मनुष्यों के बाद
भी रहेगी। ये सारी बातें प्रकृ ति को नहीं
मानव जाति को बचाने की बात है।

THROUGH THE LENS
Street Photography
By Sumit Kashyap

Getting a haircut and shaving
with an old-school mustache,
with absolutely no expressions on
both sides. Represents the
monotony in their lives; they
have already accepted their own
truth, which is buried behind
those expressionless features.
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Finally, among the expressionless machines, I
found one person with a gentle grin on his
face, testing situations, probing the unknown,
and experiencing life to the fullest. Sravan
Dada was my true discovery of that evening.

For a visitor, like my camera and his lens, the
place was full of surprises and chaos, at every
corner they always get to see something new.
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Again, my lens captured, time is
passing, and no one is waiting for
anybody; the city is still bustling,
achieving more and more.
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THE BOOKER IS NOT
THE BIGGEST WIN FOR
RET SAMADHI
BY KARTIK CHAUHAN

D

ear Reader

All of us have stories to tell. Some we hear, some we
live, and some that we are. In the opening sentences of
her
PHENOMENAL,
immensely,
terribly
invigorating book, Ret Samadhi (Tomb of Sand,
translated from Hindi by Daisy Rockwell),
International Booker Winner Geetanjali Shree suggests
that stories have a (strange) way of telling themselves.
They find their hinges and their music on their own.
Language, one might argue, is secondary to stories. As
to what, instead, is the primary requirement and
demand of stories is something unpinnable, something
inherent and intrinsic.
The literary community in India has actively
followed the journey of Shree's 2018 novel ambling its
way to the winning spot. On the day of the
announcement, 26th May, social media boomed with
joyous congratulations to the author and translator, and
many users mentioned how this felt like a personal
victory to them. A lot of us ordered the book on the
day of the announcement. In fact, the Hindi publisher,
Rajkamal Prakashan announced that the book sold
35,00 copies within 5 days after the announcement.
Somehow, I believe, this feat is a much bigger victory
for the book, than the Booker itself.
We are a vastly populated and diverse country,
but our reading habits are truly concerning. This
study, for instance, is quite dismal, I think. While we
consume non-fiction and self-help books voraciously,
literary fiction or poetry contributes negligibly to our
reading matrix. Seemingly—and rather crudely put —
we read to learn how to earn more, not necessarily
how to read more. Clearly, our book-reading habits
reveal the conditions we have developed them in. As a
postcolonial nation, our romanticism and reverence for
English are derived from our deeply set fear and
anxiety. English is the language of opportunities,
growth, sense, and sensibility. Like all languages, it has
its own set of rules, and to flout those is unacceptable.
So we abide by the grammar and work tirelessly to
master our sentence structure, punctuation, and
pronunciation. We often make fun of people who
make errors, take pride in being called a 'grammar
Nazi' (I will never understand how this term even
exists). I remember how until the first year of college,
the extent of my vocabulary was informed directly and
solely by the media I consumed. I borrowed sentences
from TV shows, witticisms from movie dialogues,
cultural references from American/British novels, and
repeated them in my daily conversation. I would later
recognise that this was a pattern for most postcolonial
people. Homi K Bhabha theorised this tendency when
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he wrote about 'mimicry' and imitation as the first
stage of becoming 'Western'.
All of this is to say that how we approach
English Studies is not to tap into the possibilities of
language, but the (professional) prospects that it may
offer. So we learn how to use a language, but not
necessarily how to utilise it, fall in love with it, and
read and write poetry in it.
At this point, a segue becomes necessary. As a
reader based in India, how often do we read books by
Indian writers or translators? How often do we break
away from the timeless, relentless TBR of
British/American classics and find ourselves immersed
in contemporary literary fiction (or non-fiction, for
that matter)?
My own answers to these questions are
embarrassing. I started reading as a child with Hindi
stories – as most of us do – but was jerked rather
rudely into an unsettling terrain: reading English
stories and books instead. Until the fifth standard, I was
terrified of English exams. In retrospect, perhaps the
fault mostly lies with how we approach English
Studies in our schools, even our universities. English,
despite its intermixing with our culture, remains the
language of 'elites', a 'relic' of a civilization that despite
its brutal cultural genocides and lootings is still
considered the most supreme. We were never told that
language could be a space where you find yourself.
About how it's a world where you create meaning, by
stringing words into streams that nourish everything
you inhabit: stories, thoughts, emotions, life. I never
fell in love with words in school, because I never
learned how that could happen.
A language, when treated with sacrosanct
integrity, might fail to sustain itself in a community
that uses it. Languages belong to communities—
developing as cumulative landscapes through usage
and exchange. Even as our obsession with English has
blocked our access to our rich regional literatures, over
the years, for instance, Hindi has also changed. It has
become a complex broth of technicalities. In its 'purist'
(shuddh) pursuits, it uses words that often isolate our
experiences of the language as everyday oral users.
Which is to say, that Hindi is being gatekept by
adding disorienting technicalities to its syntax and
vocabulary. Shrilal Shukla's Raag Darbari deals with
this issue in a charmingly hilarious way by taking jibes
at the education system, which is being pulled to
shreds by linguistic infighting—do we use Sanskritic
equivalents for foreign words, or do we surrender to a
paradox called untranslatability and permit the foreign
language to invade a pure native land? For example, a
word like ‘artificial intelligence’, translated to Hindi,
becomes ‘kratrim budhi’, which is not easily
comprehensible for a common reader.
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In a time where the return to a glorious past
and a 'pure' language (case in point, renaming cities in
India) is a menace of its own, Geetanjali Shree's
inventive prose is not only timely, but an essential
reminder that languages have their own lives, and to
control them to behave in certain ways is to cage
them. I always associate the books I read with
metaphors and images from the book, much like Daisy
Rockwell, Shree's translator, who is also an excellent
artist. This pervasive metaphor or image becomes my
lens to read or view the book in retrospect. The image
that best describes reading Shree for me, is that of a
cantering antelope rifling through a sea of tall grass,
making its way through it, with wind in its spirit and
step.
Ret Samadhi is a story about an eighty-yearold woman finding her courage to be and exist as her
own self. But it is also an ode to languages. The one
that it is originally written in, and the ones that it has
been translated to (and will and should be, in due
course). It is because languages have their lives that
stories can tell themselves and be alive in their own

right. In turn, we learn to fall in love with stories
because language is alive. Words, characters, lines,
everything becomes memorable, since they have,
through our act of reading them, accessed a segment
of our lives. Entombed in our conversations with
ourselves and others, as memories and stories.
Ret Samadhi does not need an endorsement
at this point. We will – most of us, one hopes – find
our ways of reading it, or at least reading about it. But
the most pressing takeaway from the first Hindi
writer/book winning the Booker is something else.
Something that cannot really be nailed on a board in
mere words. Language betrays us in matters of utmost
importance.
Awards are given for recognition, but
obviously the responsibility of sustaining this
recognition lies with us as readers. This unbelievably
important win for our nation is an opportunity for us
to open the floodgates of our languages, to permit
their meandering across borders, and to immerse in
the rich experience of stories about our homes. It's
only the most magical of coincidences, that a book
that is essentially about border-crossing and
subversions is the driving force behind very huge
expectations of communal harmonies and linguistic
symphonies. But in the moment that we are living in,
and reading in, such expectations, for all their airy
complexities, must comfort us, and compel us into
action. To read more stories about our homes, from
people who have lived in them.
The Booker is just a beginning to a much larger
project. One hopes.
Until next time,
Kartik
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NATURE’S MAN TO MAN’S NATURE:
CHANGING RELATIONSHIP BETWEEN MAN AND NATURE.
BY ANURAG PATTANAIK

This article attempts to understand the values guiding the relationship between man and nature through the stages of
human history- the transition from the bond of respect and reverence present in indigenous or Vedic traditions to that of
domination and exploitation with scientific rationality as a guiding force. The article also looks at the ecological
discourse of Europe which was propagated through its colonial and capitalist ideology and its impact on Indian
Ecological ethos and relations and subsequent challenges which emerged; human-wildlife conflict and animal barbarism,
which ascended in the society.

“ mātā bhūmiḥ putrohaṃ pṛthivyāḥ “
-Prithvisukta, Atharva Veda
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tharva Veda declares that “Earth is my
mother. I am her son.” Mother Earth is
celebrated for all her natural bounties, her
gifts of herbs, and vegetation. Her
blessings are sought for prosperity in all endeavours
and fulfilment of all righteous aspirations. Humans
have always adjusted and adapted to the prevailing
environmental conditions and flourished in close
harmony to evolve, develop a collective sense of life
and settle civilizations. As human civilization thrived,
cultures viewed their relationship with animals from
different perspectives. The Vedic perspective revered
nature in a holistic manner and revered its every
constituent. Each living being, from a blade of grass
to the ever-spanning Brahman, has an important
role in the functioning of the world. Rig Veda verses
included hymns and chants in reverence of the
PanchamahabhutaPrithvi(earth),
Jal(water),
Agni(fire), Vayu(air), and Akasa(sky), the five gross
elements and basis of all cosmic creations. It
venerates deities like Indra(God of the Sky and
Rain), Varun (God of Water), Maruts(storm deities)
and Vayu (God of Air)who maintain the required
balance in the functioning of nature. Thus divinity
united the worlds of humans, animals and plants.
The ancient Vedas and scriptures promoted the
ideology of dharma- righteous conduct upholding
natural law and truth for the benefit of all and
established environmental ethics guiding interactions
between the biophysical ecosystem and human
institutions.
Thus Loka-Purusha-Samya philosophy
evolved where man was seen as the essence of nature
and in constant relation with the macro and
microcosmic world. One of the examples of the
intertwined relationship between man and nature is
the place of animals in society. Biological diversity
was illustrated in Hindu ancient scriptures in stories
of Hanuman from Ramayana, holy animal vehicles
of deities, and the presentation of lord shiva residing
in Kailash with goddess Parvati along with their
vahanas Nandi, the bull and a lion. The ingrained
Hindu practices of placing food offerings on the
ground for feeding birds, insects and small animals
show the connection between humanity and nature.
Similar traditions have evolved in indigenous
cultures across the globe like Animism, the Māori
tradition of “Kaitiakitanga”- protecting the
environment in order to respect the ancestors and
spirits of nature and the concept of Kincentric
ecology emphasizing sustainability and inclusive
development.
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However, the history of mankind suggests
that man in his evolutionary course has moved away
from nature, manipulating the world around him,
harnessing and dividing its natural resources such as
the birth of agriculture and organized village life
established by clearing forests, taming wildlife, etc.
But the new wave of intellectual discourse on
ecology which developed in Europe completely
changed the perceptions of humans about the
natural world. Donald Worster in his book “Nature’s
Economy- The Roots of Ecology” has attempted to
understand the conceptual origins of ecology, the
prominent thinkers who have influenced its
development since the eighteenth century, and the
changing perception of man about the world around
him.
The initial ecological thought was based
on simple human life based on coexistence with
nature. Ecologist Gilbert White describes it as the
Arcadian-Parson-Naturalist tradition. Nature was
described as self-sufficient and its faculties helped
humans to survive and thrive. It developed a holistic
approach to nature and emphasized gaining
knowledge about non-human constituents in the
environment. Druids, an indigenous group of
Britain realized this connection and established a
relation of reverence with Mother Nature. But in
17th Century Europe with the beginning of
Enlightenment and Rationality, humans were placed
on top of the ecological system as ultimate thinking
masters with reasoning, order, and science. Nature
was deemed to be an unthinking and unfeeling
servant of human knowledge. It was the duty of
humans to grasp nature's phenomena to harness its
powers and resources. This idea was reflected in the
ideas of many contemporary thinkers of Europe, for
instance, French historian Lucien Febrve suggested
that “ Environment was passive and humans with
their active agency have the liberty to choose
between wide ranges of environmental possibilities.
French philosopher Rene Descartes put forth the
idea that “I think therefore I am” which puts human
conscious experience over nature and its
constituents. John Locke and Thomas Hobbbes
viewed the natural state of the world as undesirable
and there was a need to evade the state of nature to
establish a civilised order and secure the natural right
to life as described by Hobbes in his book
Leviathan. The state of nature was deemed to be
uncivilised and man had to evade this to establish
order and natural rights of life. Thus the modern
scientific view of
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nature tamed nature as a soulless, mechanical entity
with the sole duty to fulfil human needs. Thus,
ushered in the era of industrialization and modernity
severing the personal relationship of every human
with the world around them. Man was seen as a
detached entity from nature disconnected from
organic life. These ideas were referred to as Linnaeus
traditions based on the ideas of Carl Linnaeus. This
led to indiscriminate exploitation of nature through
the exercise of science, reason and human work.
This newly gained consciousness
formed the ideological basis for the European world’s
mission of colonialism. Earth became a place to be
conquered and plundered for profit, modern state
making and capitalist development. The colonial
endeavour was also seen as a project of modernity
aiming to change the socio-cultural behaviour and
minds of the colonized population. As colonialism
gained ground around the world, paganism and
indigenous natural wisdom was deemed savage and
crushed with scientific revolution/ ideology
justifying colonization. Colonialist mechanisms and
institutions like education, and bureaucratic
regulation had a deep impact on the minds of
colonized people. Thus the British imperial
ecological traditions which developed in India were
based on this imperialist attitude towards the
environment. The colonial environmental policy can
be understood by its measures on forest management
and regulations on shifting cultivation. Sociologist
Ramachandra Guha in his book “The Unquiet
Woods” discusses the impact of colonialism on
ecosystems and communities living in relation to it.
Guha explains the relationship between hill dwellers
and forests where a variety of social and cultural
mechanisms were in place to form protective rings
around the forests. For instance, certain groves, and
hilltops were placed as sacred, preventing the
collection of timbers from these regions, and seasonal
restrictions were placed on grazing and logging in
the forests. Similarly, the shifting cultivators practised
their traditional slash and burn cultivation in deep
communion with nature. However, the British
regulations restricted the local access to the forests for
their commercial uses. The shifting cultivators and
nomadic grazers were forced to take up a settled
lifestyle severing the emotional link between the
humans and forests. The relationship was reduced to
official records of cultivating lands and forests. Along
with English discourse gaining popularity in the
country, the
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perception of forests changed from reverence and
respect to enmity and hostility, posing threat to
human lives and livelihoods. Further, the values of
capitalism and consumerism were instilled into the
value system of the common masses.
Following this European notion of
modernity and development has led to unequal
power relations between man and nature. The
increasing human-wildlife conflict and the capitalist
animal barbarism in India are among the
repercussions of this. Today man is in direct conflict
with the wild animals once regarded as cultural
capital in popular folk cultures. The unprecedented
expansion of cities and industries has degraded and
fragmented the wildlife habitat across the country.
The expansion of road and rail networks through
forests and encroachment for agriculture are
increasing man-wildlife tensions. As a result, there is
loss of life and property which has made
communities less tolerant to wildlife. The loss of
biodiversity in due course adversely affects the
sustainability of forest ecosystems.
Another crooked aspect of exploitative
capitalism is the systematic oppression of animals for
profit. Humans have domesticated animals and used
them for their daily needs like social development.
This relationship of interdependence has changed to
commercial industry to meet the exploding
consumption demands of humans. Today the
animal is owned by humans, their lifespan, diet,
movement, and even the method of their death.
This cruel, unsustainable production model has also
led to the climate crisis as one of the major sources
of emission of carbon dioxide and methane into the
environment.
The contemporary epoch is defined as the
Anthropocene age with man as the single dominant
species of nature. In just 500 years man has
completely overturned the ecological balance of the
planet which took millions of years to stabilize.
European rationality and colonialism which started
as a civilizing mission have led to unspeakable
barbarism and atrocities which raises the question
that “Are we truly modern?” There is a need to
change our perspectives. We need to revisit the
indigenous knowledge we forgot in our attempt to
create a utopia. There is a need to move from a
Bhoga tendency (hedonistic approach) to a tyaga
tendency (deontological approach). Nothing can be
fundamentally changed until we continue to see
ourselves separate from the earth- There is no Earth
and Us. We are One.
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The Caste Myopia: Through
Ambedkar’s Lens
BY Vikas Panwar
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midst the cacophony of several dynamic
forces operating in the biggest democracy,
the caste qundary remains unresolved,
untackled, and intact. Let’s delve into the

kaleidoscopic and forceful arguments of the greatest
champion of the anti-caste movement, that is,
Babasaheb Ambedkar, who holds utter relevance for
the contemporary predicament which seems wandering
and directionless on the path of annihilation of caste.
In the interim of the third battle of Panipat
fought in 1761 between Ahmed Shah Abdali and
Marathas, on behalf of the Mughal emperor of
Delhi, Abdali one evening went up to a nearby
vantage point to see the state of affairs in the
Maratha camp. He was amazed to see hundreds
of small fires burning, each being surrounded by
a small group of people. As an alien to this
country and amid a pandemonium of war he
could only think in terms of some ominous
foreboding. But one of his Hindu aides came to
his rescue by telling him that Hindus, riven as
they were in hundreds of castes, did not take food
prepared by members of another caste, and each
caste, therefore, was preparing its own meal.
Abdali resurrected from the fit of pessimism and
cheerfully exclaimed, “Then the victory is mine.
A society infested with such a virus cannot afford
to survive any onslaught from whatever quarter
it may come. It is doomed.”
That the caste system imperatively affected
military efficiency against foreign forces
remained to some an unverified frame of
reference, but history's verdict marks an explicit
reflection on the vulnerability of Hindu society
because of the caste syndrome. In the battle of
Panipat, the rigid structure of the army was only
a mirror of the rigidity and intransigence of the
social structure which had bred and bolstered
exclusiveness, injustice, and prejudice and had led
to the disintegration of the society.
Even as India transcends urbanization with
swift acceleration, caste discrimination remains
ubiquitous and ever augmenting. Incidents such
as the beating up of a 23-year-old Dalit man by
the upper caste people for eating in front of them
at a wedding reception in Uttarakhand leading to
his brutal death, proffer the utterly exclusive caste
consciousness ingrained in our minds which has
not been obliterated even after 75 years of
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independence. Implicit in this is the failure of
the country to realise Babasaheb Ambedkar’s
passion for the abolition of untouchability and
the eradication of the caste system, which forces
the re-reading and internalisation of his
revolutionary arguments against the same.
Among the innumerable writings and
articulations, speeches, and dialogues, his book
‘The Annihilation of Caste’ remains the chef d’
oeuvre. Abstracted by any metric such as
content, logic, argument, language, boldness,
radicalism, and most importantly the assertion, it
affirms itself to be a manifesto of social liberation
and has an influence equivalent to what the
Communist Manifesto represented for the
proletariat or socialist movement.
With a meticulous clarity of thought,
Ambedkar writes down the demerits of caste
and its dangerous repercussions. Bursting the
deceptive rationale that the caste system is
nothing but a nom de plume for division of
labour, he brings forth his argument that caste is
not merely a division of labour, it is a division of
labourers which entails this preposterous and
unnatural fragmentation of labourers into
watertight and impervious compartments.
Above all this division of labour, instead of
being based on individual efficiency and natural
aptitude, was based on birth and social status of
the parents. Ambedkar highlights the dynamic
role of industry which undergoes rapid changes
wherein the individual must be free to change
his occupation. Caste prevents such economic
mobility and further perpetualises the misery of
the untouchables.
“If a Hindu is seen to starve rather than take a
new occupation not assigned to his caste, the reason
is to be found in the caste system.”
Even today the lowest caste groups are
the ones engaged in manual scavenging, a task
customarily consigned to them as it is deemed
too menial and reprehensible for the upper caste
groups, reinforcing the stigma that the manual
scavengers are ‘unclean’ and ‘untouchables’.
Ambedkar considers the ‘anti-social spirit’
perpetuated by the caste system as its most
detrimental feature. In every Hindu, the
consciousness that overpowers is that of caste
which is deemed to have an ‘interest’ of its own
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thereby shutting and caging it from
communicating and interacting with
other groups and castes. By
delineating the reluctance of nonbrahmins to forgive the present-day
brahmins for insults their ancestors
gave to Shivaji, Ambedkar exposes
the ability of caste to keep the
memory of past feuds green, which is
perfectly true of the present scenario,
evidently seen in the brewing up of
altercations on Shivaji between
various groups claiming the King.
Ambedkar consistently
repudiated the notion propounded by
the higher caste Hindus that caste was
to preserve the purity of race and
purity of blood. By citing D.R
Bhandarkar in his paper “On Foreign
Elements in Hindu population”
which says- there is hardly a class or
caste in India which has no foreign
strain in it, Ambedkar proves that
caste is devoid of a scientific origin
and eugenic skeletal support.
Ambedkar highlights the need to bust
the myth of non-existent “racial
purity” that caste seeks to preserve
but cannot.
Ambedkar, who belonged to
the ‘mahar’ jati, went to a government
school
and
had
witnessed
discrimination from a very early age.
When he and his “untouchable”
classmates were thirsty, people from
the higher caste used to pour water
from a height so that they would not
come in contact with the vessel. At
each step of his life, adversity
introduced him to himself. Having
faced such immense suffocation and
oppression,
the
rebel
within
Ambedkar grew to become more
radical. This dissent hovering in his
mind is radically manifested when he
writes that the phrase “Hindu society”
is a myth and denies the very idea of
the natives having constituted a
community to be called Hindu. This
argument might perturb the minds of
the communal, saffron-clad flag
bearers of the Hindutva forces who
view truth and authenticity in the
glorious past of Hindu society and
have
exclusivist
nations
of
spirituality, profound anti-modernity
tracing
through
essentialistic
nationalism.
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In the 21st-century
era of democracy
where Equality of
opportunity stands
as a quintessential
tenet, a ‘Doha’ of
Kabir Das stands as
the most relevant

‘Jaati na Poochho
Sadhu ki, pooch
Lijiye Gyan.
Mol karo Talwar
ka, padi Rahan do
myan’
I believe Ambedkar
would acquiesce to
it.
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Ambedkar's majestic intellect
lies in his astute perceptivity in
recognizing that the reason for
observing caste was the deeply
religious nature of the people. Thus
the enemy and the evils to be fought
and annihilated were not the people
who observe caste but the dharma
shastras which taught them the
religion of caste. It was in affirmation
of this idea that on 25 December 1927
Ambedkar burnt the Manu Smriti
during the famous Mahad Satyagraha
and proclaimed his fiercest opposition
to the religious ideals that advocated
untouchability against the lower
caste.
Ambedkar sets out to expose
the dichotomy of Hindus by
headlining the relationship between
caste and conversion which becomes
concomitant to attaining equal rights.
So long as somebody is a part of the
Hindu fold, the barbarous rule of
untouchability, sin and virtue, purity
and impurity are applied to him. If he
leaves the Hindu religion then these
rules cease to operate and he is treated
with equality.
Therefore the
duplicity and inhumanity organic to
the caste system give birth to the need
of destroying such a structure from its
very fundamental base where it is
inextricably tied to the knot of
religion
espoused
in
the
dharmashastras written by Brahmans.
Ambedkar's vision for Dalit
Swaraj had a caveat, where he was
essentially different if compared with
Gandhi's approach to abolishing
untouchability.
While
Gandhi
believed that the Varna system of
occupational
distribution
was
functional to the society, Ambedkar
challenged the very existence of
Chaturvarnya as impossible in
practice and the most pernicious
system for the Shudras. As a social
reformer, Ambedkar makes the
overarching and the most valuable
statement which is true for hundreds
of contemporary problems- ‘Social
reform is necessary for political
reform.’
Ambedkar questions the
political-minded Hindus of his age,
“Are you fit for political power even

though you do not allow a large class of your own
countrymen like the untouchables to use public
schools ?” and a string of other questions
following the same motion which reinforce
the very idea that social change affecting the
lived experiences of masses should always
precede any kind of political reformation
which requires the stick of the state. Today,
Ambedkar outperforms every other leader
concerning public acceptance, yet incidents of
casteism show parallel growth. The
explanation for this convoluted byzantine
phenomena lies in the attempts to separate the
real Ambedkar from the unreal one, which is
in reality a constructed Ambedkar formed by
vested interest to impair the consciousness of
radical change ever germinating in Dalit
masses. Ambedkar emphasised on the solidarity
of Dalits if they dreamt of achieving Swaraj for
themselves. But today interpersonal rivalry
among the Dalit representatives along with
intra-Dalit altercations allow interests

antithetical to Dalit Swaraj and emancipation
to further divide Dalits and prevent them from
wielding the clout and prestige they deserve in
Indian society and polity. These factors
continue to torment and undermine Dalit
activism.
In the 21st-century era of democracy
where Equality of opportunity stands as a
quintessential tenet, a ‘Doha’ of Kabir Das
stands as the most relevant
‘Jaati na Poochho Sadhu ki, pooch Lijiye Gyan.
Mol karo Talwar ka, padi Rahan domyan’
I believe Ambedkar would acquiesce to it.
“Caste is not a physical object like a wall of
bricks or a line of barbed wire which prevents
Hindus from co-mingling and which,
therefore, has to be pulled down. Caste is a
notion, it is a state of mind”. So the state of
mind should change and evolve to realise the
true meaning of what Ambedkar dreamt of Liberty equality and fraternity.

Source: Velivada
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हमें मारना बंद करो: बेजवाडा विल्सन
Interviewed by Arpit Rituraj
विल्सन एक भारतीय मानवाधिकार संगठन - सफाई कर्मचारी आंदोलन के संस्थापक हैं, जो हाथ से मैला
ढोने के उन्मूलन के लिए अभियान चला रहे हैं। उनके प्रयासों के लिए उन्हें 2016 में रेमन मैग्सेसे से सम्मानित
किया गया था।
सर हम शुरू करेंगे पहले सवाल से।
आप को ये आं दोलन करने की प्रेरणा
कहां से मिली? और इसको आगे
बढ़ाने का प्रोत्साहन आप इतने सालों
से कै से जुटाते आए हैं?
इसकी प्रेरणा मुझे एक दिन में नहीं
मिली। सिस्टम में जो गलतियां हैं उन्हे
देख कर मुझे गुस्सा आता है। हमारी
नजर से देखें तो ये देखना बेहद गं दा
लगता है कि ये काम हम उनसे करवाते
हैं। यह बेहद अपरिकृ त है की किस
प्रकार से हम किसी इं सान से थोड़े गेहूं
या पैसे के बदले में मल उठवाते हैं।
हमारा समाज ऐसा क्यो है ? ये मेरा मूल
सवाल था।उनकी स्थिति को देखकर इस
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सवाल पर मैने बहुत काम किया पर कहीं
सं तोष जनक उत्तर नहीं मिला।
लोग कहते हैं कि अगर वे साफ़
नहीं करेंगे तो कौन करेगा, उन्हे तो ये
करना ही पड़ेगा वगैरा वगैरा। लोग उनके
बारे में अलग नजरिए से ही बात करते
हैं,पर कभी किसी ने मुझसे नहीं कहा कि
"हां आप सही बोल रहे हैं " आखिर वे ही
क्यू?
मेरे प्रश्नों का जवाब कहीं नहीं मिला
इस कारण मुझमें आक्रोश पैदा हुआ।
पहले तो लगता था छोड़ो जाने दो, पर
धीरे धीरे ये आक्रोश कु छ करने की प्रेरणा
देने लगा।
सर क्या हमारे पास कोई आं कड़ा नहीं
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है, जिससे हम ये पता लगा सकें की
आखिरकार कितने लोग इस कार्य में
सम्मिलित हैं? आप अपने अनुभव से
बताईए की आज भी कानूनों के होने के
बावजूद भी कितने लोग इसमें झोंके जा
रहे हैं ?
देखिए मैनुअल स्कै वेंजिंग को हम मैला
प्रथा कहते हैं पर इसके अलग अलग रूप
हैं। कई घरों में शौचालय होते हैं और
कई सार्वजनिक शौचालय भी। घरेलू
शौचालय के लिए लोग पैसे देकर साफ
करते हैं वहीं सरकारी शौचालयों की
सफाई के लिए लोकल बॉडी लोगों को
नियुक्त करती है। सरकार कहती है कि
ये खत्म हो गया है पर मध्य प्रदेश, उत्तर

प्रदेश, राजस्थान, पश्चिम बं गाल, जम्मू
कश्मीर और कई छोटे छोटे राज्यों में ये
अभी भी है। इस काम लगभग कितने
लोग हो सकते हैं, आज की तारीख में
सं ख्या बताना थोड़ा मुस्किल है। पर
लगभग 60 से 80 हजार लोगों की तो
प्रत्यक्ष भागीदारी है। यदि उनके सहयोगी
जोड़ दिए जाए तो यह सं ख्या 1.5 लाख
तक आती है। दूसरा है सीवेज का काम
करने वाले। सीवेज का काम करने वाले
स्थाई और अस्थाई कर्मचारी होते हैं । ये
सभी सरकार के ही जल बोर्ड द्वारा
नियुक्त किए जाते हैं।इनकी कोई
प्राइवेट भर्ती नहीं होती।
पर सरकार झूठ बोलती है। वे कहते हैं
कि हम ऐसा कु छ नहीं कराते। अगला है
लोगों के व्यक्तिगत सैप्टिक टैंक साफ
करने के लिए। इसके लिए तो लोग
व्यक्तिगत रूप से बुलाते हैं। इन दोनों
को हम कह सकते हैं कि लगभग 30
लाख तक होगा। पर कोई इस्टीमेशन
नहीं है। सरकार के पास आजतक
आं कड़ा नहीं है। वे झूठ बोलते हैं उनके
पास हर चीज का आं कड़ा है। कितने
बाघ हैं उनके पास आं कड़ा है, कितने
स्कू टर हैं उनके पास आं कड़ा है,कितने
टीवी हैं उनके पास आं कड़ा है, पर कितने
सफाई कर्मचारी हैं उनके पास इसका
कोई आं कड़ा नहीं है। उनके पास
आं कड़ा होना चाहिए। पर उन्हे अभी ये
जरूरी भी नहीं लग रहा की वे अं कड़ा
रखें। ये निराशाजनक है।
आपने एक सं ख्या दी। तो मैनुअल
स्कै वेंजिंग का कार्य जातिवाद को
कितना प्रचलित कर रहा है। हम देख
रहे हैं की विभिन्न क्षेत्रों में लोग
जातिवाद को मिटाने की बात करते हैं
पर कहीं न कहीं जातिवादी कारण रहा
है जिसने मैनुअल स्कावेंजिंग को बढ़ावा
मिला है। इसपर आपकी क्या राय है?
कई सारे काम सभी मिलकर समाज में
करते हैं पर इस काम के लिए हम उन्हीं पे
आश्रित हैं। हम उन्हे ये काम करने के
लिए प्रोत्साहित भी करते हैं। ये मैनुअल
स्कावेंजिंग का काम तो एक जाति के मूल
से आया है। इस काम का और जाति का
एक सं बं ध है। सफाई कर्मचारी आं दोलन
का उद्देश्य ही है काम के और जाति के
सं बं ध को तोड़ना। इसका सिर्फ जाति से
ही नहीं पितृसत्ता से भी सं बं ध है। हमे
इसको तोड़ना है। अगर हम इन विषयों
पर बात नहीं करते तो हम सफ़ाई
कर्मचारी के मुद्दे पर बात नहीं कर सकते।

64

भारत सरकार कहती है की हम
सेनिटेशन के बारे मे काम कर रहे हैं मगर
ये सब काफी है। बिना पितृसत्त्ता और
जाति को खत्म किए हम इसे पूरा नहीं
कर सकते।
इस कड़ी में सफाई वाले, सफाई
कर्मचारी, सरकार, हमारा सं गठन सभी
आते हैं, सफाई कर्मचारीयों को दरकिनार
करके आप इस कड़ी को पूरा नहीं कर
सकते।
हम इन बातों को मुद्दे की तरह नहीं
सोचते हैं, हम के वल उनकी तनख्वाह को
मुद्दा मानते हैं, "मगर देश की आजादी के
75 साल के बाद भी हम एक आदमी से
मल उठवा रहे हैं ये गलत है।" ये बात
हमारे दिमाग में नहीं है। ये सोच हमारे
मन में न आने के दो कारण हैं एक जाति
है और एक है पितृसत्ता।
ये दोनों हमें दबा के रखते हैं कि इस बारे
में मत सोचो। अगर देश में कोई हत्या
होती है तो वह बड़ी खबर बनती है मगर
हर दिन सफाई कर्मचारी मरते हैं कोई
खबर नहीं बनती।
आपने सरकार की बात की, हम देखते
हैं रेलवे एक सरकारी सं स्था हैं और
रेलवे खुद लोगों को एं प्लॉय करता है,
पटरियों से मल मूत्र उठाने के लिए,
जबकि कानून इसकी अनुमति नहीं
देता। सर कहीं ना कहीं आपको लगता
है कि, सरकार की खुद की मं शा में
खोट रहा है, जिसके वजह से लोग
आज भी इस कार्य को कर रहे हैं?
सबसे पहला दोषी देखा जाए तो सरकार
ही है। वो खुद तो काम करवाते हैं और
जो दूसरे करवाते हैं उसे कभी सजा नही
देते। पहले सरकार रेलवेज और जल बोर्ड
द्वारा खुद करवाते हैं, लेकिन कभी
आं कड़ा नहीं देते। दूसरा हैं हर जगह जोजो ये काम करवा रहा है उनके खिलाफ
कानून के अनुसार सजा देना, ये काम
सरकार का ही है और सरकार यह काम
नहीं कर रही। 2013 के कानून के
अनुसार यह जुर्म है, लेकिन एक
एफआईआर भी दाखिल नही होता, वो
भी सुप्रीम कोर्ट का ऑर्डर है और कोई
राज्य यह भी नहीं कह सकता कि वह
अपने राज्य में लागू नहीं कर सकता।
सुप्रीम कोर्ट के जजमेंट के आने के बाद
सरकार हरकत में आ जाती हैं, लेकिन
सफाई कर्मचारी के विषय में अब तो 9
साल हो गए फिर भी सरकार उचित
कार्रवाई क्यों नहीं कर रही है। 1993 में
भी कानून आया लेकिन सरकार अभी
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तक कु छ एक्शन क्यों नहीं लिया, तो
सरकार ही प्रथम दोषी है।
सर हम देखते हैं, जैसे के रल में लोगों ने
रोबोट बनाए, जिससे लोग सीवर
लाइन को साफ कर सकते हैं, फिर भी
सवाल उठता है कि तकनीकी खूबियां
से समस्या का समाधान नहीं निकाला
जा सकता। सर क्या यह समस्या
तकनीकी है या इसमें सामाजिक
एलीमेंट भी है?
दोनों है। तकनीकी के साथ सामाजिक
एलिमेंट भी हमें देखना पड़ता है। जो
लोग यह काम कर रहे है उसके लिए
दूसरा विकल्प और कौशल जो जरूरी है
दूसरे पेशा में जाने के लिए, यह सारी
तैयारी करके रखना सरकार की
ज़िम्मेदारी है। दूसरा यह है कि इस
समस्या का अगर हम यां त्रिक रूप से
समाधान ना करें, तो ऐसा होगा एक
कर्मचारी बाहर जाएगा तो दूसरा अं दर
आएगा। यह काम दलित कर्मचारी कर
रहा है इसलिए यह हमारा मुद्दा नहीं है,
कोई इं सान दूसरे इं सान का मल मूत्र
साफ ना करें ,यही हमारा मुख्य उद्देश्य
हैं।
सरकार को मॉर्डनाइजेशन ऑफ
सीवेज सिस्टम, मैके नाइज करना और
काम करने वालों का पुनर्वास कै से करना
यह तीनों मिलाकर ओवरऑल सरकार
एक कं प्रीहेंसिव एक्शन प्लान लेकर
आए। ये भारत सरकार ही कर सकती है
स्टेट गवर्नमेंट नहीं कर सकती। कोई
के रला में होगा, बेंगलुरु में होगा, कोई
चेन्नई में होगा और आईआईटी और
कॉलेज स्टूडेंट्स बोलते हैं कि इस मुद्दे
को सॉल्व करेंगे, ये गलत है। ये समस्या
140 करोड लोगों का है, हम सब लोग
टॉयलेट का इस्तेमाल करते हैं, यह छोटा
मुद्दा नहीं है अगर सोचे तो यह मुद्दा पूरे
देश का है। बिना टॉयलेट जाए कोई भी
जिंदा नहीं रह सकता, बड़ा मुद्दा होने के
बावजूद ना प्रधानमं त्री, ना कोई
मुख्यमं त्री इस मुद्दे पर ध्यान क्यों नहीं
देते, यह बड़ा सवाल है। यही जातिगत
आधारित सोच हैं, कि इस विषय पर
उनका सोचना भी बं द है। यही जातिगत
आधारित सोच है, जो हमें तोड़ना है
वरना यह मुद्दा उतना बड़ा नहीं लगेगा।
हम चिल्ला-चिल्ला के आं दोलन करेंगे
पर वो लोग आराम से बैठेंगे, इसलिए
हमने इस मुद्दे को कास्ट एं गल से बताने
की कोशिश की, जो साफ साफ दिखता
है और कास्ट के बिना इस देश में कोई

भी नहीं है, कोई भी होगा उनके नाम के
अं दर ही उनके कास्ट जुड़ा होगा। तो झूठ
बोलना बं द करो और सच बोलो और
हमलोग एक सत्य भारत भी बनाना
चाहते हैं।
सर अपने पुनर्वास की बात करी, जो
लोग इसकी बेड़ियों से निकल जाते
और दूसरा पेशा अपना लेते हैं, उनको
उस पेशे में क्या दिक्कत का सामना
करना पड़ता है?
हमारा समाज इतना ओपन नहीं है, हम
अपने घर में किसी दूसरी जाति के लोग
को अं दर नहीं आने दे सकते। कु त्ते आ
सकते, बिल्ली आ सकते, लेकिन इं सान
नहीं आ सकते क्योंकि वो तो अशुद्ध हैं।
हमें इं सान की तरह सोचना होगा।
पुनर्वास सरकार भी कर सकती है, यह
सं ख्या इतनी बड़ी नहीं हैं, सरकार के
पास बहुत सारा पैसा है और वो करना
चाहे तो कई चीज कर सकते है। यह
राजनीतिक मुद्दा भी है सिर्फ सामाजिक
मुद्दा नहीं है इसलिए राजनीतिक से ही
इसका सॉल्यूशन निकालना पड़ेगा।

अं त में आपने राजनीति की बात करी
है। राजनीति में कै से इस मुद्दे को
उछाला गया और कई पार्टी ने कै से
इसका राजनीतिक लाभ उठाया और
मुद्दे के लिए उन्हों ने बहुत कम काम करा
है। आपका अनुभव इस विषय के बारे
में क्या कहता है?
यह एक राजनीतिक खेल तो है ही,
लेकिन अगर सफाई कर्मचारी में
जागरूकता आ जाए और वो बाहर आकर
बोलना शुरू करें कि हमें मारना बं द करो।
आज 50 वा दिन है, झारखं ड के रां ची में
राज भवन के सामने अभी प्रदर्शन चल
रहा है। आज बाहर आकर लोग बोल रहे
हैं और यह 50 दिन में खत्म होने वाला
नहीं है। देशभर से और भी लोग आएं गे
और इतनी जागरूकता सफाई कर्मचारी
लोग दिखाएं गे कि, सरकार इसे दबा नहीं
पाएगी, क्योंकि लोकतं त्र में फाइनली
लोगों का निर्णय सुनना पड़ता है। सरकार
75 साल से कितना उदासीन है, चुप है,
और इग्नोर कर रही है। इसको
सार्वजनिक करने के लिए सफाई
कर्मचारी खुद सड़क पर आ रहे हैं अब

Source: Sabrang India
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हम पूछ नहीं रहे हैं, हम डिक्लेअर कर
रहे हैं कि हमें मारना बं द करो। हम यह
नहीं बोल रहे हैं कि, हमें मत मारो, दया
करो "we are giving order to the
citizens of the country and
government to stop killing us,
enough is enough" | सरकार को
इसका उत्तर देना ही पड़ेगा, लोकतं त्र में
ऐसे चुपचाप नहीं बैठ सकते अगर सं सद
में लोग सुनने को तैयार नहीं है,तो अगले
चुनाव में वह लोग भी आ सकते हैं,
क्योंकि यही हमेशा नहीं बैठेंगे। उनके
अं दर जागरूकता आ जाए और वो अपने
लोगों को वोट डालेंगे, तो वह भी आएं गे,
वह भी बैठेंगे और अपना मुद्दा भी
उठाएं गे।
धन्यवाद सर आपका फिर से अपना
समय देने के लिए। आप सही मायनों
में हम सबके लिए प्रेरणा के स्रोत है।
हम सब अपने स्तर पर जितना भी
प्रयास हो सकता है, इस समस्या का
समाधान करने के लिए प्करेगें। फिर से
बहुत धन्यवाद आपका सर।

UNTANGLING
GIRLHOOD FROM

CHILDHOOD
by Anushka Pandey

A

few days back I came across the concept of lost
wax technique, which is long forgotten, and
when I googled to know more about it, I could
not help but think of the correlation between it
and the idea of how a girl is moulded into a
fixed societal structure. There are many such
examples through which we can always draw
similarities, but that is not what we are
concerned about. What we want to talk about is
the difference between the two terms
CHILDHOOD and GIRLHOOD. Childhood is

66

HINDU COLLEGE GAZETTE
MAY - JUNE 2022

the diversity of ways in which a child
unfolds, but in our country, when we
talk about childhood and the female
gender, then it's not so diverse. From a
very tender age, the way these two
genders are brought up differs. Then as
they enter school, these differences
seep in even more. Gender inequality
in education has been studied more
actively in terms of retention and
enrolment, which are, of course,
important elements. However, the
experiential difference forms a more
important part of the inequality.

GIRLHOOD VS
CHILDHOOD
In a culture where now everyone seems
to be happy in a progressing world,
where it's being planned to change the
age of marriage for women from 18 to 21,
and where this step is viewed
uncritically as very progressive, in a
landscape where the declining gender
gap in retention and enrolment is a
measure enough to know about the
‘happy’ and ‘good’ condition that girls
are in, where girls outshining boys in
Secondary exams are achievements
enough, it becomes rather inevitable to
discuss how girls are raised, and how
girlhood and childhood can never hold
the same meaning. Now, when the
environment looks rather jovial at the
outset, it's the little things that are
taught to girls from a very small age,
through idioms, metaphors, nursery
books, which direct them as to how they
have to fit into the larger social structure
as they grow up, which need to be
looked at from the onset. From blessings
like “putravati bhava”, translating to
May God bless you with a baby boy, to
lullabies like “Dikro maaro ladakvayo,
dev no didhel che” (God has blessed me
with my beloved son), to a prince
rescuing 'Cindrella', making girls
believe that they need a man to be safe
and also that marriage is their ultimate
goal, to many more rhymes like
Pumpkin Eater where his wife is shown
to be too difficult to keep so keeping her
locked in a pumpkin is an easy way out,
rhymes and stories which form the basis
of the path of a child's life, ask us to
walk in a rather stereotypical and
discriminatory path where the girl is
usually weak and the boy has the key of
power. When I now see a girl playing
with a doll, I see it as an alternative given
to girls to satiate their alter ego, because
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boys are taught to assume their
subjectivity through their body, by
getting into fights with other boys,
playing games, climbing trees, from
here they learn what pain is, how to
hold it back and to not cry, but girls
aren't. Through the dolls, they get to
know the definition of what prettiness
is and that they need to be pretty to be
accepted. They treat their doll the way
they want to be treated, and see and
compare themselves with it. This is
where, I believe, when they compare
themselves to an object, the
normalisation of objectification begins.
Had they been taught to use the
resources around her, had she been
more free, she would have been more
affirmative. When the ‘girl’ child enters
the school arena where teachers have a
very important role to play, there they
are again schooled to act in affinity
with their gender. From school dress
code which transitions into a suitable
‘high collared’ kurta pyjama, so that the
bra strap isn't visible, to avoid
misinterpretation or 'invitation' by the
girl in any way to many more
stereotypes, school is also not the most
equal institution and the girl is
educated, rather made more conscious
of her gender.
At societal level, when we talk of
modernity, the roles of urban and rural
areas have been defined. The rural
villages act as students of urban towns
and cities as their mentors. The
transition from rural to urban life has
sort of a mandate for a better life, but
again our question is, is this transition
the same for the girl and the boy. Let's
explore how girlhood is different from
the umbrella term of childhood.

BIRTH OF A CHILD
When a child is born, a CHILD is born
heedless of their sex. They grow in
similar ways, they find pleasure in
similar things, they have similar
attitudes and aptitudes. What is it then
that makes a girl grow faster than a boy
of the same age? She is born a child, but
reformed and redefined to a ‘woman’,
that's why Simone De Beauvoir writes,
"One is not born but rather becomes a
woman". While growing up, the girl in
the family is allowed, and asked, to be
involved in household chores,
especially if the eldest child in the
family is a girl. She is endowed with
maternal chores in the name of helping
and reducing her burden. It's not that
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inexplicably her destiny changes, but
the indulgence of so many external
factors from the very start, imbibing a
sense of fear. Infact, not even fear
because fear is something that we face
sometimes, goes away or decreases with
time like, say, the fear of exams reduces
after they are done, the fear of failure.
Terror, however, stays in her entire
consiousness, with her forever, making
her a woman. She is given the
responsibility, thus, she seeks logic in
what she speaks, she makes more sense,
she tackles situations better and take
care of younger ones, domineering girls
to be a certain way and wheezed into
fulfilling their ‘life’s mission’ towards
‘inescapability’ of marriage and
motherhood.
As we discuss how childhood as
an umbrella term does not fit for what
girls experience and face, how the
teachings that they are provided with at
the same age are so different when a
boy is asked to be the ‘little man’ who
doesn't cry, but for a girl it's normal to
do so. It is actually the right thing, but is
“gendered” into something that is
timid and weak. When we say girlhood
is different from childhood it is because
of the vehemence with which the social
institutions and factors, right from
their families, teachers, school, and
society as a whole frames them
according to a particular template.
We need to understand, as
Krishna Kumar, writer and professor at
Delhi University, tells us, it is
patriarchy and a larger system of
oppression, which makes girls love
bangles and attach them to their
identity and a source of prettiness.
From the ‘natural privilege’ to men
peeing with so much ease to telling the
little man of a family to leave a room
full of girls or ladies, we need to
understand that he is asked to
acknowledge the dominating power he
has and has to exercise to keep the
oppressive system going. The loss of
love and tenderness that they are
forced, is a part of the larger frame,
where more sacrifice is demanded for
greater superiority and to give birth to
virility.

GROWING UP
It's rather shocking or weird to say the
least that girls brought up by their
fathers or men are less stopped and
framed into femininity, but those girls
are treated differently and are balanced

by other feminine characters in their life. "Mothers
and daughters exist as wretched mirrors of each
other. I am all you could've been. You're all I might
be." They see a reflection of them in their daughters,
and try to impose themselves, mothers know like
drug addicts do, that they are wrong, and were raised
in not the most righteous way, but still try to sway
and make her daughter the unwanted extension of
herself, as addicts end up harming their health by not
letting go of the bad habit they have fallen into. They
want the best for their daughters, but the best is
again being best accepted by the society. To do so,
she is taught skills like cooking, sewing and
housework. She is dressed in uncomfortable clothes,
clothes that dolls wear, to look pretty. Everytime,
when a mother or a family boasts that their little girl
can cook or can do household chores, everytime
someone says that amongst a bunch of boys there
was only one girl who was able to go to a certain level
in certain competitions, I think that's just sad,
because a lot more girls should be there, and they are
not there not because they can't be there, but
because they are many a times not allowed or pushed
to be there. She doesn't become, but is made like
other elder women, a servant and an idol.

Role of Education
The way the girls are brought up contradicts the aim
of education. Education is provided to liberate a
child, and let them be the master of their own
thoughts. Alas, that is not what girls are taught. They
are taught to submit to some or the other male
authority at every point in their life, first to their
fathers, then maybe their brothers, and lastly to
where they ‘belong’, to their husbands. Progressive
pedagogy is thus tethered with the gender based
system of domination and subordination.
Although we have already discussed the role
that nursery rhymes, lullabies and stories play in
constructing the roles of gender, it needs to be
emphasised more upon as it is an integral part of the
education system. 'Twinkle Twinkle Little Star' is a
rhyme that will be remembered for a much longer
time than any of Robert Frost's classic poems from
higher standards, because, as Andrew Lange, a
Scottish collector of folklore, said, 'nursery rhymes
are like smooth stones from the brook of time, worn
round by constant friction of tongues long’, our
minds remember and are impressioned more during
our nursery period. Thus, what we learn at that point
of our life stays with us, and it carries the beliefs,
cultures and stereotypes of the society along.
Fragility and dependency are repeated traits of girls
as portrayed in rhymes and pictures, whereas
firmness and dominance are of boys.

68

Let’s go down the memory lane to read some
inherently problematic lines of rhymes, to
understand the concept of perpetuation better.
“When the boys came out to play, Georgie Porgie ran
away”, here girls are objectified, as in Georgie Porgie
was kissing them, but he runs only when the
“protectors”, the boys come out to play, which
signifies the authority and importance of boys in a
girl's life. Yet another example of such tendency is
highlighted in, “Who put her in? Little Tommy Thin.
Who pulled her out? Little Tommy Stout”. So what can
we do to challenge this? Switching to more equitable
and representative rhymes is a solution. There is a
significant amount of such literature already,
including Kamala Bhasin's “Housework is Everyone’s
Work: Rhymes for just and happy families”

CONCLUSION
The current coronavirus pandemic has shown us the
other plaguing social and economic viruses created
by the powerful which continue to be nurtured by
them to stay in the controlling position that they are
in. Patriarchy is one such example, which has been
talked about a lot, but its effect has been magnified
during this pandemic, and has already messed up the
lives of billions of women, men, transgenders and
homosexuals. Gender-neutral parenting is the need
of the hour not only to protect girls from the
oppressive cycle of patriarchy but also for everybody
to not strangle into the socially constructed gender
binary and explore them as they are.
For girls, let's teach them to be brave, to be
stupid, to be original, to just be them. They are
always asked to smile, play safe, secure all A’s,
socialised to be perfect, but what they are not taught
is to be themselves and to explore the world. This is
what we teach boys, to go on a cliff and jump, push
them to do things they have always wanted to, and
no wonder then even in daily life situations, men are
more likely to take risks than a woman. The reason
why women are underrepresented at C-suites,
STEM, international organisations, parliaments, is
not because they lack in ability, but it's because of
the bravery deficit that they have been put into for
years, and the way they have been taught to
approach challenges. Reports suggest that till 5th
grade, girls outperform boys in every subject
including maths and science, so what happens post
that? Women also generally feel the need of being
100% in sync with qualification for any job
application where boys find 60% qualification match
to be fit to apply. It is high time when newspapers are
mostly filled with stories of men leading the world.
Let's root for every girl to be the future which makes
young girls’ hearts skip a beat with enthusiasm.
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Witnessing
Girlhood

Source:
SHCY

Source: Wikimedia Commons

Woman in girlhood, wifehood,
motherhood; her responsibilities and
her duties at all periods of life
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SEXISM
THE SOUL OF INDIAN ADVERTISEMENT

By Charvee

“Jo Biwi Se Kare Pyaar, Woh Prestige
Se Kaise Kare Inkaar”
Prestige Pressure Cooker’

“Stop. Before you stop being a man.”
Head and Shoulders India

“Pati ki khushi aapki khushi hai.”
Bournvita Ad 1960s
“Men will be men”
Imperial Blue
“Tujhe bhookh lagti hai toh tu
heroine ban jaata hai.”
Snickers
“Why use a razor when you are not
a boy? ”
Veet
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n an average, four hours
of advertisements are
shown in a day.
Advertisements
are
developed with the
motto of having a lasting
impact in a fleeting span of time, thus
captivating and alluring advertisements
tend to linger in the subconscious minds
of
the
people.
When
these
advertisements misrepresent women,
they generate and promote stereotypes
that hamper the desire and struggle of
women to attain equality and freedom in
the society. Stereotypical and sexist
advertisements act as a silent yet deadly
virus that can uproot the foundation for
an open and egalitarian outlook of the
society.
Every now and then we can find
advertisements being highlighted for
promoting tremendously problematic
and vexatious concepts. For instance, a
recent commercial that garnered
limelight for all the erroneous reasons
was a perfume advertisement. The
commercial was extensively scrutinised
for advocating rape culture and labelling
it as “funny”. The infamous layer’r shot
commercial commences with a boy and a
girl seated on a bed, assumed to be a
couple. Four more boys enter the scene
and make a disgusting comment “Shot
mara lagta hai!” to which the boy sitting
on the bed replies “Ha maara na”. Then
the boy standing says, “Ab humari baari”
implying gang raping the girl. He moves
towards the girl who is visibly shocked
and uncomfortable. Thereafter, the boy
picks up a bottle of a body spray named
'Shot' and the girl looks relieved
indicating that she just got saved from a
gang rape. The company did not stop
here, they had another commercial of
similar blueprint lined up wherein a girl
was cornered by a group of boys in a
grocery shop, again attempting to “coolfy” rape and sexual harassment.
Many celebrities took to Twitter to
express their disdain towards the
tasteless commercial. This horrendous
commercial faced severe social media
outrage after which the Government
suspended the advertisement. When a
commercial is telecasted, a large number
of professionals are involved in its
creation. From casting directors to video
editors,
multiple
brains
work
simultaneously to bring out the best
results. In such a scenario, a sexist and
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infuriating advertisement like this
getting approved to be broadcasted on
national television without a frown is
beyond reprehensible. It showcases the
mindset of the people involved in its
formation and also brings to light the
attitude that is present towards sexual
harassment. The Shot commercial has
not only failed to market their product
properly but have also tried to
normalise one of the most heinous
crimes that the country is grappling
with.
Another series of infelicitous
advertisements that not only objectify
women but also excuses problematic
behaviour of men with a single
explanation “men will be men” is the
Imperial Blue commercial series. The
brand advertisements have been liked
by the masses for its “humourous” and
catchy ideas. However, after a closer
inspection one can notice the
advertisement trying to normalise toxic
behaviour of men. It clearly shows that
it is in the nature of men to do anything
that helps them get women’s attention
portraying women as objects of desire.
Women, here, are displayed as
materialistic beings that can be
impressed easily and have to be
competed over. Set in different settings,
from offices to elevators, the solitary
and primary aim of the woman is to be
desired & lured by men.
Another unhealthy ideology that

“Shot mara lagta hai!”
to which the boy
sitting on the bed
replies “Ha maara na”.
Then the boy
standing says, “Ab
humari baari” implying
gang raping the girl.
He moves towards
the girl who is visibly
shocked and
uncomfortable.
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the commercials promote is of the
“perfect” woman. The women present
in the videos are of the same body type,
shape and age thus promoting the toxic
“ideal”
woman
representation.
Promoting a toxic “perfect woman/girl”
image by casting only one body type is
disturbing, it implants insecurities
which might cause mental health issues
to women who do not fit in these
moulds. This advocacy of unrealistic
beauty standards is visible in almost all
commercials. Even the commercials
selling pressure cookers have actresses
that suit the ideal image, such a
depiction causes a particular type of
woman to be perceived beautiful while
any lady away from these standards is
labelled as ugly. Many brands scrounge
on the insecurities of women, for
instance, Fair & Lovely (now known as
Glow & Lovely; after a great opposition
to it’s racist name) claims to make user
fair as it is considered to be beautiful,
many companies sell weight loss pills
that help women attain a zero figure,
acne removal creams and products to
have a clear skin, and many such
products are available that extort
money to allow women attain these
unrealistic beauty standards that the
media itself sets. This entire narrative is
based on a simple concept that women
are commodities that should please men
and any woman distinct from male
defined norms would be considered as
undesirable by the society.
It is not rare to see commercials
that are sexist and misrepresent women.
A major role stereotyping can be
witnessed in the advertisement industry
where majorly males are showcased as
breadwinners while the job of a
homemaker is taken up by females. For
instance, mothers are shown serving
meals to the family but very few show
fathers doing the same. Young boys are
shown taking interest in toys like
robots, trucks and superheroes while
young girls are seldom shown doing the
same. Interestingly, this bifurcation of
toys for boys and girls based on
stereotyping prevalent can be seen
taking place actively even today. One of
its most prominent examples can be
Kinder Joy, a product that has half
condy while the other half contains a
small toy. The company makes separate
products for both the genders wherein
the boys are presented with
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“masculine” toys like cars, trucks, etc while girls have
small plastic dolls, accessories, etc.
The role stereotyping can be witnessed in another
form, an absence of women from important and well
paid positions is seen in most of the commercials.
Today, women can be seen actively working in all
sectors, taking up important and dominating positions
in their professions. Then such an ignorance in
representing the same in the media is immensely
discriminatory. Most of the advertisements selling
products of domestic use have women advertising the
commodity. Dishwasher soaps, detergent powders,
kitchenware, etc are depicted as products that concern
only women. The absence of men from such
commercials is a silent message that looking after the
house and taking care of domestic chores is solely a
woman’s duty. Media shapes the way we think and
behave, its influence might not be obvious but it does

complications. For example, the “share-the-load”
campaign initiated by the detergent brand Ariel
wherein they attempt to encourage men to “ share the
load” of the household and not put the burden on the
woman alone. However, it is vividly perceptible that
the commercials end up glorifying men for doing the
bare minimum. Glorification of men for doing the
least is not equality; rather it is a means of telling
women to feel satisfied despite the impartial division
of labour. Portraying the correct meaning of equality
is extremely essential because advertisements and
media shape the way we think, the messages delivered
by them tend to linger in our subconscious. Young
minds that watch these advertisements develop an
image of how things exist in our households and such
glorification tarnishes their mentality deeply.
The basic question that is posed is that
despite knowing the commercials have a prejudiced

have an effect on a subconscious level over the years of
exposure. The message that “a woman’s duty is to look
after the home” has a great impact on the minds of
young and adults alike. Advertisements always present
women as happy, calm and never exhausted from
carrying out domestic chores. Ever ready to make a five
course meal for the family without any help which is
glamorised in the instant food commercials. A unique
series of advertisements were broadcasted by the
Havells that aimed at garnering respect for women
especially housewives. The commercial started with a
typical Indian husband complaining how his mother
would make at least three types of chutneys for
breakfast while his wife made none. As a response, the
wife brings out the mixer and asks the husband to help
himself. Advertisements like these are a rare sight. The
general conception of an ideal housewife is the one
where the woman looks after the family and carries out
the domestic chores. A woman is supposed to look
after children, give them good values and morals while
a man's duty is to focus and excel professionally.
Commercials tend to showcase that housework is the
essence of womanhood. However, this presentation of
women is extremely toxic because it reinforces the
unhealthy expectation of women working happily
despite being undervalued and underpaid (in the form
of respect and stature) for the work that they do.
Showcasing servitude towards the family as the sole
responsibility of a woman.
The attempts made by the industry to showcase
“empowering” advertisements have their own share of

and narrow minded message, why does the brand
continue to showcase them? The answer is
straightforward, the makers cannot know the masses
on a personal level to formulate a commercial that is
appropriate for everyone. It is assumed that all men
and women think and behave in a similar fashion,
where the status quo definitions of being a man and
women and their associated roles are conserved.
Although dangerous, these advertisements help the
corporations to target audiences in a simpler and costeffective manner. Thus, eliminating the potential to
create empowering and open minded advertisements.
Indian television is filled with commercials that are
sexism and misogyny laden but very little is done
about them. Over time, the viewers have gotten
accustomed to the discriminatory nature of
advertisements and only those which are highly
disturbing are crticised. There is also the fact that
most of these commercials don’t seem as problematic
to the audience as objectification, unequal division of
labour and sexism are normalised to an extent where
we do not consciously recognise them in these
commercials. These advertisements are seen as
normal, which represent “reality”.
The thought provoking commercials
are the ones that simply show equality and rationality.
Till the time the viewers keep trolling Alia Bhatt for
calling out the outdated ritual of Kanyadaan and
laughing at the tasteless commercials like the Shott
advertisement, attaining gender equality and
eliminating misogyny would continue to be a fantasy.
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VULNERABILITIES
OF SEX WORK:
Social and Legal
Marginalization of Sex
Workers
By Rishav Devrani

Image Credit: kolkataonwheels.com
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exuality and sexual deviancy, for
to focus on acknowledging and religion took over the role of the state,
much part of human history, have
accepting the dynamic nature of the that sex workers were isolated and
same rather than expounding on treated as outcastes. Unfortunately,
been tightly regulated by the state and
finding historical justification for its the after effects of it still plague the
its institutions. Such governance of
existence.
legal and social framework of society.
bodily and sexual aut-onomy of
A similar rationale is utilised in For long a sexual hierarchy guided by
individuals has led to stigmatization,
implementing sanctions upon sex morality has been protected by
penalization and ostracization of sexual
workers, where stigma is used to view bureaucracy and legal enforcement
behavior that does not fall in line with
sex work as a lowly job, uninviting of
mechanisms, it is only recently that the
the socially defined notions of
any respect and dignity. A profession
judiciary is standing up for this section
legitimate sexual behavior. It is for this
where sex is not attached to its
(sex workers) of the society.
reason that homosexuality, adolescent
sexuality and sex workers
The impact is so widespread
have long borne the brunt of
that sex workers who face
such politicization of the
sexual violence in the line of
body.
their work are helpless. Not
This article aims at
While much debate
only are their claims shunned
surrounding
sex
and
aside by police personnel, but
understanding the
sexuality has focused on
they also face secondary
naturalizing its origins for the
victimization while interacting
vulnerabilities of women
sake of its acceptance, the lost
with these agencies. Secondary
cause, in this case has been
victimisation in essence refers
involved in sex work. While
the dynamic nature of the
to the victimization and harm
society, and therefore the law.
suffered by these victims at the
providing an argument for
The essence of it has perfectly
hands of criminal justice
been encapsulated by Michel
institutions while trying to
social
augmentation
of
sex
Foucault in his 1978 work,
access justice. This differential
The History of Sexuality
treatment meted out to them
work, it also attempts to
where he argues that sexual
stems out of a prescribed image
desires are not pre-existing
understand the rationale
of a rape/sexual violence
biological entities but socially
victim that the society has,
constructed in the context of
behind stigmatization of such
which they fail to fall into. As
historically specific social
described by Nils Christie, an
practices. His focus is on the
work. It further provides an
ideal victim has to be weak,
generative element of the
carrying out a respectable
social organization of sex
insight into the associated
action while they suffered
rather than its repressive
from such injury, where the
legal framework and its
element. He implies that
offender was powerful, bad
these desires are everand a stranger. Sex workers,
misuse. Lastly, building upon
evolving as the notions of
certainly do not fulfill these
societal
norms
develop
checkboxes.
Prejudice
recent judicial development, it
incessantly. That pre-existing
infiltrates the way sexual
notions of sex should not be
offences against them are
debates the formal legislation
ustilised to constrain and
treated, for such incident are
subjugate
expanding
not considered to be real rape
of sex work in India.
dimensions of sex and related
since the women actively
elements, rather there should
entered into a circumstance
be acceptance and adaptation
that could have led to their
of these developements as
vulnerability.
witnessed in technicological
Descriptive stereotypes
advancements. The central
are prejudicial characteristics
idea as explained later by Gayle Rubin,
traditional procreative purpose, but
attributed to a particular gender. These
in their article Thinking Sex, is that
acts as an economic means for women
stereotypes certainly exist about rape
sexuality and sex would be prone to
who freely exercise their sexual
victims, and the Indian judiciary is of
political analysis and control as long as
autonomy outside familial ties, has
no exception. In one case, the court
it is perceived as a biological or
more often than not attracted disdain
ascertained that the natural conduct of
psychological phenomenon. Thereby
from society at large. Although sex
a rape victim to be that of a distressed
arguing that for the naturalisation and
work has been a part of our society
woman (Kamalanathha v. State of
acceptance of the ever-growing
since ancient time, it was only during
Tamil Nadu, 2005). The court in
domain of sex and sexuality, one needs
later centuries when institutions like
another case, placed the burden of
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Husna Bai(top row, 3rd from left), the woman who fought for the right to be a prostitute

75

HINDU COLLEGE GAZETTE
MAY - JUNE 2022

performance upon the rape victim to act in a certain
way (Raja v. State of Karnataka, 2016). The most recent
example is that of the Nagpur sessions court (State v.
Tarunjit Tejpal, 2021), which acquitted the accused on
the ground that the testimony of the victim did not
inspire confidence, bringing into trial her past sexual
conduct and her well-versed knowledge of rape law
leading to suspicion of fabrication of charges. The most
outrageous assumption being that since she did not
violently resist and merely said a feasible no, it would
deem to be a consensual sexual act. If such notions were
to prevail in the adjudication of rape trials wherein sex
workers are involved, then access to justice is certainly a
far-fetched dream.
Sex workers in India have suffered
marginalization caused not only by their socioeconomic status but also by the law enforcement
agencies, such as police who frequently mistreat and
harrass them. The quandary is that, the legal system has
time and again failed in differentiating between nonconsensual prostitution and voluntary sex work. The
existing legal framework addresses the victims of illegal
human trafficking who are led into prostitution. Article
23(1) of the Constitution of India, prohibits human
trafficking. The Immoral Traffic (Prevention) Act, 1956
and the Section 370 and 370A of Indian Penal Code,
define offences for those involved in trafficking of
individual for sexual exploitation. However, these laws
have time and again been used against sex workers
rather than for their aid.
The misuse and misapplication of the law upon
sex worker is based upon one presumption— it cannot
imagine a woman utilising her body for economic
purposes and financial elevation with the full awareness
of the same. The law has for long victimised women and
disregarded her agency and autonomy. For instance,
Section 4 of the Immoral Traffic (Prevention) Act,
provides for punishment for any individual above the
age of eighteen, living on the earnings of prostitution.
The Act disregards the existence of children and
families of the sex workers, who might be dependent
upon them. Plethora of literature has explained with
evidence how such provisions have been used by police
to harass and torment sex workers and their children.
However, a landmark development took place
in May 2022 when the Supreme Court while issuing an
order in the case of Budhadev Karmaskar v. State of
W.B, made a significant observation with regards to sex
workers. The court acknowledged the widespread
mistreatment that sex workers throughout the country
have to face at the hands at law enforcement agencies.
The court’s most crucial remark was “voluntary sex work
is not illegal”, implicitly recognising sex work as a
profession. It further noted that the fundamental right
under Article 21 of the Constitution that ensures right
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to life and dignity should also be ascribed to sex
workers. And also held that dignity is a concept which
should be made available to all citizens irrespective of
their profession.
Another important discussion surrounding the
case is about legalising sex work and its regulation via a
legislative framework. Although it has not come to
fruition, it has helped to pick up on a long-standing
demand for legalisation. Martha Nussbaum, who
advocates for legalisation of sex work claims that
legalisation is prerequisite to adequately tackle the
vulnerabilities faced by such women. She argues that
legalisation would assist in changing societal perception
of sex work and also diminish the violence faced by sex
workers in their profession while helping safeguard the
agency and autonomy of women.
Women have repeatedly been denied agency, be
it in reproductive choices, freedom of expression and
religious freedom even in marriages. A legislative
framework would not only decriminalise sex work, but
in its regulation also incorporate other socio-economic
benefits that usually entail a regulated profession. It
would also provide such workers with a leverage and
protection against exploitation by their clients, which is
the need of the hour. However, the Supreme Court has
previously noted in Gaurav Jain v. Union of India, 1997
that legalising sex work would lead to increase in
human trafficking for sex. The court failed to
understand that sex work for many women (including
transgenders) is the only source for livelihood, and that
they voluntarily engage in it. Furthermore, its
legalisation and formalisation would bestow various
social protections and economic rights thereby
safeguarding them from exploitation and distress.
However, there are opposing views from the scholars
and sex worker’s community itself, while some
advocate for legalisation of sex work, others only want
its formal decriminalisation. The proponents of the
latter ideology often express their concerns pertaining
to difficulty in differentiating between consensual and
non-consensual sex work. Another major issue
concerning legalisation according to them would be the
inevitable homogenization of an otherwise
heterogenous work, varying across social, economic,
geographic level.
It is uncontested that it would indeed be an
ardent task to formulate a law that will help in
efficiently segregating sex workers from enslavedprostitutes on field. However, none can deny the
significance of the recent order. While history has been
laden with subjugation for the sex workers, their
community has been vulnerable to multiple
marginalisation at the hands of state and non-state
actors; one can hope for a better future, which can be
achieved only if steered by necessary judicial actions
and affirmative legislation reform.
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